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BRAH MALEYYADEVATTHERAVATTHU 


In ‘L’Origine Cinghalaise du P’rah Malay’ (Felicitation volume 
of Southeast Asian Studies Presented to H.M. Prince Dhaninivat, 
Vol. 2, Bangkok, 1965, pp. 329-38), the late Eugéne Denis S.J. (1921- 
86) stated that the Ecole Francaise d’Extréme-Orient was to publish his 
1963 Sorbonne doctoral thesis, which was entitled ‘Brah 
Maleyyadevattheravatthum, Légende bouddhiste du saint thera 
Maleyyadeva. Texte établi d’aprés des manuscrits inédits en caractéres 
cambodgiennes, accompagné d’une introduction et d’une traduction, avec 
une traduction du P’rah Malay siamois qui en est dérivé’. Unfortunately 
this did not happen, and the article remains his only publication on the 
topic to date. Very few primary sources for the story — better, stories 
— of Maleyya! are yet available in the West, and Denis’ thesis has 
proved elusive to a number of scholars who have tried to find it: even 
those in Paris, including Denis’ Directeur de travaux, André Bareau, 
seem to have had some difficulty in locating a copy. The Pali Text 
Society has acquired one through Professor O. von Hiniiber, itself taken 
from a copy in the library of the University of Gottingen. It seemed to 
us that it would be useful to make available here Denis’ text, 
accompanied by a translation of it into English.2 The story of 
Maleyyadeva is known to have been very important in the practice of 
traditional Thai Buddhism; but the text is also relevant to the matters of 
linguistic and literary history with which the JPTS is more specifically 


! The Pali form of the name is spelt variously, as Maliya, Malaya, Maleyya, etc., 
sometimes with one of the suffixes -mahadeva or -deva; sometimes these 
suffixes are used alone (as in the text p. 58 below). For brevity I shall use 
Maleyya. 

2 Permission for the present publication has been given by Denis’ surviving 
sister, Mme Marie-Thérése Saulnier; we are grateful to Jacqueline Filliozat for 
contacting Mme Saulnier on our behalf. 
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concerned. Denis’ edition was certainly intended as no more than a 
pioneering first attempt; more work must be done on other manuscripts 
before anything like a definitive version of this particular Maleyya text 
can be established. But it can already contribute to the further 
understanding of Pali in Southeast Asia, and to that of the literary 
history of the Pali tradition. 


Denis’ Introduction contains four sections: I — ‘The Legend of 
P’rah Malay’; II — ‘The thera Maleyyadeva — Sinhalese sources; HI — 
“The development of the legend — Southeast Asian texts’; IV — ‘The 
Influence of the legend in Southeast Asian countries’; and two accounts 
of manuscripts: V — ‘Description of the documents’ [in Thai and Pali, 
on which his edition and translations were based]; and VI — ‘A list of 
manuscripts of the P’rah Malay found at Luang Prabang and Vientiane’. 
There follow translations of the Maleyyadevattheravatthu (hereafter 
Mth-v), of Chapter 10 of the Rasavahini, and of the P’rah Malay 
[sometimes transliterated Phra Malai], and a Bibliography; and then the 
text of Mth-v, and of relevant sections of the Rasavahini and 
Sahassavatthu, transcribed from Sinhalese editions.! Some of the 
Introduction has been published, in the article mentioned above; for this 
reason, and also because new information has appeared in the thirty 
years since the thesis was written, what follows here is a summary 
(section III below), with additional information. A final section IV gives 
Denis’ description of the manuscripts used, and explains how we have 
established the text of Mth-v from Denis’ typescript. 


' The former has not been edited in a European edition; the latter is forthcoming 
from the PTS, edited by Jacqueline Filliozat. On these texts, see now T. Rahula, 
‘The Rasavahini and the Sahassavatthu: a Comparison’, in Journal of the 
International Association of Buddhist Studies Vol. 7, 2, 1974, pp. 169-84. 
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I 


It has become clear in recent years that certain features of 
Southeast Asian Pali may well not be scribal errors, as had been 
previously thought, but genuine characteristics of the language as it was 
used in later Pali literature from that region. As is clear from his 
comments translated below (p. 15), Denis was aware of this, referring to 
F. Martini’s edition and translation of the Dasabodhisatta-uddesa 
(Bulletin de l’Ecole Francaise d’ Extréme-Orient 36, 1936, pp. 287- 
390), and G. Terral’s edition and study of the ‘Samuddaghosajataka: 
conte pali tiré du Pavindsa-jataka’ (Bulletin de Ecole Frangaise 
d’ Extréme-Orient 48, 1956, pp. 249-351).! Mth-v provides further 
evidence in support of this hypothesis. 


As far as the literary history of Pali is concerned, study of the 
text will contribute to our knowledge of later Pali materials, and 
specifically to our assessment of the place of non-canonical texts in 
Buddhist cultures. In one of the earliest references to the Maleyyadeva 
story, G. Coedés cited it as an example of ‘a certain number of 
apocryphal suttas and jatakas which must have been forged in Thailand’ 
(‘Note sur les ouvrages Palis composés en pays Thai’, Bulletin de 
l’Ecole Francaise d’ Extréme-Orient 15 (3), 1915, p. 40 and note 3. He 
was followed in this assessment by A.B. Griswold (‘A Warning to 
Evildoers’, Artibus Asiae Vol. XX, 1957, p. 18 and note 1) and by 
H. Saddhatissa (‘Pali Literature of Thailand’, in L. Cousins et al. (eds.) 
Buddhist Studies in Honour of I.B. Horner, Dordrecht 1974, p. 215). 
Some manuscripts have the word sufta in their title; but neither the Pali 
version printed here, nor the translation of the Thai P’rah Malay given 


1 See also now P:S. Jaini’s edition of the Pafifidsa-jataka (2 Vols., PTS 1981- 
83); K.R. Norman, Pali Literature (Wiesbaden, 1983) pp. 144, 178, and the 
works cited there; and C. Hallisey, ‘Nibbdnasutta: an allegedly non-canonical 
sutta on Nibbana as a great city’. (See pp. 97 foll. below). 
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by Denis in his thesis, nor a translation of the ‘royal’ Thai version (Phra 
Malai Kham Luang) kindly made available to me by Bonnie Brereton 
show any sign of attempting to resemble a sutta: they are not spoken by 
the Buddha (indeed they open with an address to him), nor do they begin 
evam me sutam. Further empirical research into different versions is 

necessary; but also, on a theoretical level, it is by no means clear that 
the language of ‘apocryphal forgeries’ is helpful in addressing the issues 
here. Even in the case of texts which do resemble sutta-s formally, it 
may be that the form should be taken as a sign of literary genre rather 
than an attempt at historical deception. Moreover, the designation sutta 
for texts not included in the traditional pifaka list cannot pre-judge the 
issue of whether their contents differ from those of ‘the Canon’, nor 
does it indicate whether or not the texts so called have been regarded in 
practice in the same way as ‘the Canon’. For these reasons Charles 
Hallisey has suggested that we use a phrase of K.D. Somadasa, 
‘allegedly non-canonical’, or perhaps some other such as ‘deutero- 
canonical’, to refer to texts of this kind (‘ Tundilovada: an allegedly non- 

canonical Sutta’, JPTS Vol. XV, 1990, pp. 156-58; ‘Nibbanasutta: an 
allegedly non-canonical sutta on Nibbana as a great city’, [see pp. 97 
foll. below}). In the case of the Mdleyyadevattheravatthu, the 
classificatory issue of its ‘canonicity’ is clear: it is neither in the sutta 
genre nor in the pitaka lists. Whether or not we should regard it as being 
comparable to the ‘canonical’ texts in status and/or use is an empirical 
issue, to be decided — perhaps differently — for specific times and 
places.! 


The need for both further empirical research and further 
discussion of the descriptive concepts we employ is also evident in 
relation to the question of the origin and development of the story, an 
issue addressed by Denis in his article and in the Introduction to his 


1 See my remarks, and those cited from C. Keyes, in ‘On the Very Idea of the 
Pali Canon’, JPTS Vol. XV 1990, pp. 103-4. 
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thesis. I shall discuss empirical data in III below. Here I wish to quote 
some remarks of A.K. Ramanujan on the Ramayana, which I think apply 
very well to the range of stories referred to as those of Maleyya, 
Vessantara, and ‘the’ Andgatavamsa (the name not of a text but of a 
family of texts), three closely associated strands of the Theravada 
tradition. Ramanujan writes of the many different ‘tellings’ of the Rama 


story: 


Obviously, these hundreds of tellings differ from one another. I 
have come to prefer the word fellings to the usual terms 
versions or variants because the latter terms can and typically 
do imply that there is an invariant, an original or Ur-text — 
usually Valmiki’s Sanskrit Ramayana, the earliest and most 
prestigious of them all. But ... it is not always Valmiki’s 
narrative that is carried from one language to another. 


The variety and number of different tellings lead him to suggest that 


the cultural area in which the Ramayanas are endemic has a pool 
of signifiers (like a gene pool), signifiers that include plots, 
characters, names, geography, incidents and relationships. Oral, 
written, and performance traditions, phrases, proverbs ... [all] 
carry allusions to the Rama story. These various texts not only 
relate to prior texts directly, to borrow or refute, but they 
relate to each other through this common code or common 
pool. Every author, if one may hazard a metaphor, dips into it 
and brings out a unique crystallization, a new text with a unique 
texture and a fresh context.! 





1 ‘Three Hundred Ramayanas’, in P. Richman (ed.), Many Ramayanas: the 
Diversity of a Narrative Tradition in South Asia (University of California Press, 
1991); quotes from pp. 25, 46. 
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Although the different tellings of the stories about Maleyya, Vessantara, 
the Bodhisatta Metteyya and other future Buddhas, are not so varied as 
those of the characters of the Ramayana, Ramanujan’s choice of 
language here seems to me helpful in considering the origin and 
development of the Maleyya stories, as well as the relationships — both 
textual and contextual — between these stories and those of Metteyya 
and Vessantara. The particular telling found in this written text of the 
Maleyyadevattheravatthu seems most likely to have occurred first in 
Thailand; but as Denis shows, the ‘pool of signifiers’ from which this 
‘crystallization’ was taken began in Sri Lanka. 


U0 


In the first section of his Introduction Denis cites previous 
notices of the Maleyya stories: in chronological order these are: 
E. Burnouf, Essai sur le pali (Paris, 1826), pp. 209-12; G. Caedés (as 
above); L. Finot, Recherches sur la littérature laotienne (Bulletin de 
l’Ecole Frangaise d’Extréme-Orient XVII, 1917, pp. 65-66; 
P. Schweisguth, Etude sur la littérature siamoise (Paris, 1951), p. 129; 
Prince Dhaninivat’s review of a Thai re-publication of the 18th century 
‘Phra Malai, royal version’, in the Journal of the Siam Society 1948 (1), 
pp. 69-72; A.B. Griswold (as above); and finally he refers to three 
tellings of the story, two in written form from Burma and Sri Lanka, and 
one oral chant (‘une vieille mélopée’) provided to him in writing by Ven. 
Wachissara from Southern Sri Lanka. The Burmese text is from the 
Madhurarasavahini Vatthu; the bibliographical details cited by Denis (as 
also in his article) can now be supplemented by H. Braun and Daw Tin 
Tin Myint, Burmese Manuscripts Part 2 (Verzeichnis der orientalischen 
Handschriften in Deutschland, Band XXIII, 2, Stuttgart, 1985), 
pp. 192-93. Denis cites the Sinhalese text from a manuscript in the 
British Museum, referred to in D.M. de Z. Wickremasinghe, Catalogue 
of the Singhalese manuscripts of the British Museum (London, 1900); 
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it consists in verses, in variant form, from the Mth-v, which Denis gave 
as Appendix D (see p. 63 below).! Most of these verses are in fact found 

in the Sihalavatthupakarana (hereafter Sih), a text which Denis 
consulted in a Sinhalese edition, and which has since been published by 
J. Ver Eecke (née Filliozat) in Publications de l’Ecole F rancaise 
d’Extréme-Orient Vol. CXXIII (Paris, 1980). Unfortunately he failed to 

notice that story III of that collection not only contains the verses, but 
indeed many of the elements of the Maleyya story as found in Mth-v.? In 
Ver Eecke’s edition of Sih III, she cites similar sections from two 
manuscripts in the Bibliothéque Nationale in Paris, of which the first is 
entitled bra maleyyasutra, with maleyyadevatheravanna (sic) in the 
colophon, and the second bra maleyyadevattheraatthavannana (sic). In 


1 Denis gives the number wrongly in the first section, and in his article, as 109: 
it is 129 on pp. 142-43 (as correctly noted in the thesis p. 47 note 109). In 
Wickremasinghe’s catalogue, the text is given as Sampindi-mahdnidana, ‘an 
extract from a Pali text as yet unidentified, accompanied by a Sinhalese 
commentary’. In C.E. Godakumbara’s Catalogue of Ceylonese Manuscripts (in 
the Royal Library) (Copenhagen, 1980), p. 200, what would appear to be the 
same verses — Godakumbara cites the last in Pali, which is almost identical to 
Denis’ version — are found in a text called by him Devadiitadharmadesanava and 
dated at the end of the 17th or beginning of the 18th centuries. In 
K.D. Somadasa’s Catalogue of the Hugh Nevill Collection of Sinhalese 
Manuscripts in the British Library, Vol. 2 (London, 1989) a number of texts 
with this or similar titles are found, none of which seem to contain the verses; 
on pp. 3-4, however, they are said to be in a work called Sampindimahanidanaya 
(Maitreya-Maliyadeva-sakaccha), described by Nevill as ‘a series of thirteen Pali 
Gathas, accompanied by a free enlarged translation in Sinhalese’. W.A. de 
Silva’s Catalogue of palm-leaf manuscripts in the Colombo Museum (Colombo, 
1938) contains three texts, nos. 1450-52, with this same title. In Saddhatissa’s 
‘Pali Literature in Cambodia’ (JPTS Vol. 1X 1981), p. 181, he refers to a 
Sampindita-mahdnidana, ‘known in Sri Lanka as Mahasampinditanidana’. This 
text does refer to Metteyya, but it seems to have nothing to do with the Maleyya 
story; it is discussed and translated in part in Saddhatissa’s Birth Stories of the 
Ten Bodhisattas (London, 1975), pp. 43-45. 

2 Ver Eecke notes that there seem to have been some unclarities in the Sinhalese 
edition (op. cit., p. IV), which may perhaps account for the oversight. 
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her main text, story III ends with the words metteyyavatthu tatiyam. 
The modern Burmese bibliographical work Pitakattamain states that Sih 
was composed in Sri Lanka, but it is likely that its compilers ‘had access 
to materials current in Southeast Asia’,’ and the title may well simply 
refer to the fact that most of its stories are set in Sri Lanka. This text 
must have been written before the first half of the 15th century, since it 
is mentioned in a Burmese inscription of A.D. 1442, but it remains 
uncertain whether some or all of it can be traced back to Sri Lanka. 


It is, however, certain that some elements of the story — the 
pool of signifiers — can be traced back to Sri Lanka, and this is the 
subject of Denis’ section II, on the Sinhalese sources for the elder 
Maleyyadeva. The lack of reference to Sih story III renders this section 
somewhat out-dated. Denis refers to previous discussions of monks 
called by various similar names, by T.W. Rhys Davids, Journal of the 
Royal Asiatic Society 1901, pp. 889 foll., and by A.P. Buddhadatta, in 
the introduction to his Sinhala script edition of the Sahassavatthu, 
concluding that it is impossible to tell whether all the uses of the name 
concer one and the same person; he thinks that there was an original 
historical figure to whose name legendary elements were added. The 
texts which deal with Maliya/Maleyya etc. are, in the order treated2: Mp I 
38-39, Ps V 101-03, Vism 241-42 (= HOS ed. VIII 49), Ja IV 490, VI 
30, Mhv XXXII 49-50, Mhv-t 606. Although it is by no means clear 
that the similarity of names shows that we are dealing here with a single 
figure, historical or legendary, it is true that many of the stories concern 
excellence at preaching, which is one of Maleyya’s characteristics in 
Mth-v. Denis discusses only story 41 of Sih, which is quite different 
from Mth-v, although the name Maleyyadeva does appear in it and it 
does have a generic resemblance to Mth-v in so far as it concerns the 





1 K.R. Norman, Pali Literature, p. 154. 
2 Abbreviations used are those of the Critical Pali Dictionary. 
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value of giving.! He then describes three stories found both in the 

Sahassavatthu and Rasavahini; the former text is mentioned in the same 
inscription of 1442 mentioned above, and the latter is dated to the 13th 
or 14th centuries A.D.? The first resembles story 41 of Sih; the second 
concems giving, and has Maliyadeva (as the name appears there) 
conversing with Sakka on that subject. The faint analogy to the Maleyya 
story found in these stories is much stronger in the third, Sah story 77 
and Ras Chapter 10, 1. Here Maliyadeva visits the Culamani shrine in 
heaven with a layman, sees various gods and explains to the layman the 
good deeds done by them on earth which resulted in their rebirth there. 
At the end Metteyya appears? and gives the layman a celestial robe; the 
latter returns to earth, and thereafter dies and is reborn in the Tusita 
heaven. (Ras is more elaborate than Sah, but the essentials of the story 
are the same.) 


The third section, on the development of the legend in 
Southeast Asia, can be improved on now thanks to the work of Bonnie 
Brereton: see her article ‘Some comments on a Northern Thai Phra Mala 
Text dated C.S. 878 (A.D. 1516)’, forthcoming in Journal of the Siam 
Society; and her recent doctorate thesis at the University of Michigan, 
‘The Phra Malai Theme in Thai Buddhist Literature: a study of three 
texts’ (1992). The thesis makes clear that, as mentioned above, there are 
a number of different ‘tellings’ of the stories involving Maleyya, 
Metteyya and Vessantara, in Pali and various vernaculars, some of them 
closely intertwined. Brereton’s article enables us to improve on Denis’ 
dating. The text discussed there, which very closely parallels Mth-v, is 


1 Denis says that the title of the story is Maleyyadevattheravatthu, which 
follows one of the titles given by the Sinhalese edition; Ver Eecke (op. cit., 
pp. V—VI) gives also vanibbakaydgudako. 

2 K.R. Norman, op. cit., p. 155. 

3 The Ras version given by Denis contains the very surprising phrase aneka- 
satapaccekabuddhabodhisattehi ca parivuto, used of Metteyya. 
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in the form of a nissaya: that is, what is presented as a Thai 
‘commentary’ on a Pali text. One might conclude that a version of Mth-v 
in Pali was in existence at that time, but it is by no means clear that the 
nissaya form does not result in fact from a Thai story grouped around 
Pali phrases invented for the sake of linguistic and religious prestige. But 
clearly the contents of Mth-v, in whatever linguistic form, were already 
in existence in the early 16th century in something close to the Mth-v 
version. Many other aspects of Denis’ treatment remain valuable, 
however. He says that although the story of Maleyya was also known in 
Burma, the texts through which we can come to know it are primarily 
preserved in Thailand and Cambodia. (Information on mss. known to 
Denis can be found in his article, pp. 330-31 note 6. The manuscripts 

from which Buddhadatta made his Sinhalese edition of Sih, which Ver 
Eecke then transliterated in the Ee, were all in Burmese script.) The 
general structure of the story is, as he says, already present in the Ras 
and Sah versions. Certain narrative elements and emphases are changed 
in the Southeast Asian versions, and others added. The principal 
additions are, (i) in vernacular versions, extensive descriptions of the 
hells visited by Maleyya (which themselves draw on materials such as 
the Nimi-jataka and the visits to hell by Moggallana in the Mahdvastu'), 

and in both vernacular and Pali versions; (ii) more elaborate tellings of 
the previous good deeds done by the inhabitants of heaven and of 
Metteyya’s bodhisatta-career; (iii) the connection between hearing 
recitations of the Vessantara-jataka and rebirth at the time of Metteyya; 
(iv) the account by Metteyya of the degeneration and renewal of religion 
(itself taken, sometimes word-for-word, from the Cakkavatti-sihanadda 
Sutta of the Digha Nikdya, which Denis curiously fails to mention); and 
(v) Metteyya’s account of the paradisial conditions which will obtain 





! This is also a feature, Denis remarks, of the Traibhimi-katha: see now the 
translations by G. Coedés and C. Archaimbault, Les Trois Mondes (Publications 
de I’Ecole Frangaise d’ Extréme-Orient, Vol. LXXXIX, 1973) and F.E. and 
M.B. Reynolds, The Three Worlds (Berkeley, 1982). 
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when he is rebom on earth. Denis states that many of the developments 
of the part of the story concerning Metteyya are found in sections of the 

Saddharmalankaraya,' a 14th century Sinhala work which is otherwise a 
translation of Ras. Given that the dating and provenance of these stories 

are uncertain, it cannot be decided if this Sinhala version is an indigenous 

creation or taken from texts originating in Southeast Asia. 


The association between the Maleyya story and that of 
Vessantara has been discussed by S.J. Tambiah, Buddhism and the 
Spirit Cults of Northeast Thailand (Cambridge University Press, 1971), 
and L. McClung, The Vessantara Jataka: paradigm for a Buddhist 
Utopia (Ph.D. thesis, Princeton University 1975). Denis cites a Burmese 
author of the early 20th century who states that the two were recited 
together, and a Burmese inscription from 1201, which Luce interpreted 
as referring to successive recitations of the two texts.2 Brereton (1992) 
further explores the connection; manuscripts often contain the two 
stories together. 


In the short fourth section, on the influence of the story in 
Southeast Asia, Denis discusses the times and occasions at which 
Maleyya texts were recited (the end of the Rainy Season Retreat, 
marriages and funerals, merit-making ceremonies) and adds some 
information about the manner of reciting the texts which is of interest 
not only for the social history of these stories, but also for our 
appreciation of the relation between written text and performance 
context. He cites K.E. Wells, Thai Buddhism: its rites and activities 
(Bangkok, 1939), p. 233, who reports that normally there were three 
reciters, one for Maleyya, one for Indra (Sakka) and one for Metteyya; 


1 According to W. Rahula, History of Buddhism in Ceylon (Colombo 1956), 
Pp. Xxxv note 2, called the Metteyya-vastu. 

2 Denis cites G.H. Luce, Inscriptions of Burma (n.d.), Portfolio I Plate XXII 
lines 1-7. 
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and states that skilled reciters of the text could gain a considerable 
reputation (he cites R. Lingat, ‘Le Wat Rajapratistha’, Artibus Asiae 
1961 Vol. XXIV p. 232). Denis made a tape recording of one of the last 
celebrated reciters of the Maleyya story then living in Bangkok. He was 
a famous reciter of the ‘Liké’ form of ‘popular comic theatre’. The 
passages chanted were from the earlier part of the Thai P’rah Malay, 
concerning hells and the tortures endured by their inhabitants: the first 
two passages were chanted by a monk in an ordinary tone; the next nine 
by the reciter, ‘in the Petchaburi tone. The style is more complex and 
dramatic’; the last seven passages were chanted by him in a manner 
resembling that of the ‘Liké’ theatre. Denis adds that on a number of 
occasions decrees were passed against this manner of chanting the P’rah 
Malay, and goes on to give examples: 


‘These recitations led often to excess. The crowd liked reciters who 

acted the part of their characters and did not hesitate to make use of 
comic gestures and tones. A decree of 1801 legislated on the subject: ‘on 
the occasion of funerals, the “master of ceremonies” is forbidden to 
invite monks to recite the P’rah Malai; only the P’rah Aph’ith’amma 
[the Abhidhamma] is to be recited in an ordinary tone, not in the Indian, 

Chinese, European or Mén tones ... . If there are laypeople who want to 
recite the P’rah Malay, they may do so, but should avoid a comic tone 
[un ton plaisant (drdéle)] ... .’ 

A law of 1782 had already warned monks against reciting the P’rah 
Malay and similar texts in a theatrical manner. It also throws an 
interesting light on the popularity of devotion to Metteyya at that time. 
It stated that “many people endeavour to accomplish all kinds of 
meritorious acts so as to be able to meet [Metteyya], according to the 
instructions given to P’rah Malay by [Metteyya] himself, who 
recommended that everyone revere and listen to the Vessantara-jataka in 
One Thousand Verses in order to meet him in the future ... . Monks who 
preach the Law and laity who listen to the [Vessantara-jataka] should 
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use the Pali [text] and the Commentaries; if they want to meet 
[Metteyya} in the future, they should not use rhyming texts, and the 
comical, theatrical manner of representing P’rah Malay, which is an 
offence against the Vinaya”.’ 


IV 


In the fifth section of his Introduction, Denis describes the Thai and Pali 
manuscripts he used, and his reasons for making the edition of the Pali 
Mth-v as he did; his remarks concerning the latter are: 


‘For the Pali text [of Mth-v] we were able to use five manuscripts: 


1. A manuscript in the Biblithéque Nationale de Bangkok (Mss Pali 
No. 147), of which we have a photocopy. It is written in ‘mil’ 
characters engraved on ola-leaves. There are 24 ola-leaves, thus 48 
pages, with 5 lines per page. The first page contains only the title: ‘Brah 
Maleyyadevatthera- vatthum, 1 ph’uk (1 bundle). This is without doubt 
the best preserved manuscript, and we reproduce it as the main text. We 
refer to it as M1. 


2. A manuscript in the Institut Bouddhique de Pnom-Penh [sic], given to 
the Institut in 1930 by the Damnap monastery in Kampong Chnnang 
[sic] province. It is written in ‘mil’ characters on 26 ola-leaves, thus 52 
pages, with 5 lines per page. The Ven. Brah Gri Sanghasattha P.S. 
Dharmarama, of the Lycée Boudhique of Pnom-Penh, has been kind 
enough to copy this text for us in ‘mil’ characters and to send us the 
copy. We had asked him to transcribe it faithfully without standardising 
the Pali. He writes that the manuscript cannot be old, as it is easily 
legible. We have ascertained that the text of this manuscript is very 
similar to that of the Bangkok manuscript, with only one interpolation 
[see text p. 26 note 2]. We refer to it as M2. 


14 Steven Collins 


3. A manuscript in the Bibliothéque Nationale de Paris (cf. A. Cabaton, 
Catalogue sommaire des manuscrits Pali de la Bibliotheque Nationale de 
Paris. 2e fasc. No. 326) (gift of the Société des Missions Etrangéres). It 
is written in ‘mal’ characters on ola-leaves. There are 18 ola-leaves, thus 
36 pages, with one line per page, but the last ola leaf is for protection 
only and the first carries only the title: Brah M@leyya Sutrah {sic}. The 
text is written in a good, regular hand. The title is in different 
handwriting and seems to have been added afterwards. Notes in 
Cambodian have been added on the first and second pages. This 
manuscript contains quite significant variations from M1. We have had 
to reproduce entire passages at the end of the notes [Appendices A, B, 
C]. We refer to it as M3. 


4. A manuscript in the Bibliothéque de Paris, No. 658 in A. Cabaton’s 
Catalogue. It is in ‘mil’ script on ola-leaves. There are 12 ola-leaves, 
thus 24 pages, with 5 lines per page. The first page has the title: Brah 
Maleyya devathera (sic). The text is incomplete and only covers the first 
part (the arrival of the 12 Junior Gods) and the beginning of the second 
part, finishing in the middle of a sentence. We refer to it as M4. 


5. A manuscript in the Bibliothéque Nationale de Paris, No. 659 in 
A. Cabaton’s Catalogue. It is written in ‘mil’ characters on ola-leaves. 

There are 13 ola-leaves, but five are for protection only at the end, and 
the first carries only the title: Brah Maleyya devathera atthavannana 
[sic]. There are therefore only 7 ola-leaves left, thus 14 pages, with 5 

lines per page. It is the shortest text; it is very incomplete, only covering 
the last part, and even the beginning of this part is missing. It begins in 
the middle of a sentence. This is not a continuation of No. 658 [i.e. M4], 
as one might think. The writing is neat and regular, very different from 
the preceding manuscript. Moreover the texts are not continuous. We 
refer to it as MS. 
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None of these manuscripts carries a date. A. Cabaton, in his 
Catalogue, dates manuscript No. 326 [i.e. M3] to the 18th century, and 
Nos. 658 and 659 [M4 and M5] to the 19th. We do not know on what he 
based these dates. 


One can apply to the Pali of our manuscripts the remarks made 
by G. Terral (op. cit., pp. 263-64) on the Samuddaghosajataka, and by 
F. Martini (op. cit., pp. 370 foll.) on the Dasa-Bodhisatta-Uddesa. 
Firstly, there are many copying errors. One constantly finds short i and 
u instead of long i and i, dentals instead of cerebrals and vice-versa, 
aspirates instead of non-aspirates and vice-versa, etc. Moreover, 
syllables are often omitted, words miscopied (karonto in place of 
kathento), etc. In addition, it seems that the Pali of our texts has been 
strongly influenced by the Indo-Chinese languages spoken by copyists 
fairly ignorant of Pali, and perhaps even by the authors of our texts. We 
have not undertaken a systematic survey of all the grammatical 
anomalies, which would only repeat the studies of F. Martini and 
G. Terral. As far as possible we have transcribed the texts, with all their 
anomalies, such as we have found them in the manuscripts, restricting 
ourselves to adding occasionally, in parentheses, certain syllables which 
had evidently been omitted through negligence. We thought that these 
texts were sufficiently comprehensible transcribed as they are, without 
being standardised, and could thus contribute to future comparisons or 
studies carried out by qualified philologists.’ 


2fe 2k 2 fe 2h 2k 2k 2 OK 


The text given here — which has been prepared for publication by 
K.R. Norman and myself — follows Denis’ edition as closely as 
possible, for the same reasons. On some occasions we have corrected 
what seemed in our judgement to be obviously typographical errors: for 
example, on p. 26 line 6 his typescript had uppapajjati in place of 
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upapajjati. It seems unlikely that all his mss. would have had the same 
mis-spelling, so we have assumed it is a typographical error by Denis. 
Similarly on p. 36 we have given samattam on line 8 for (for his 
samatam) and on line 12 -candamandalo (for his -candamandalo, since 
he gives -mandalo elsewhere). Obviously we may not have made the 
right decision in every case. Where we found unusual spellings used 
consistently, e.g. Tambapanni (for Tambapanni) we have left them as 
they were. Denis’ method of making an edition was perhaps a little 
unusual, since he transcribed M1 throughout, even where other mss. 
contained clearly what would usually be thought to be better readings: 
for example, on p. 21 line 9 he gives eva sammacintesi where M2 and 
M4 have evam samacintesi, which would be correct in standard Pali. In 
this particular case one might decide that the forms in M1 and M3 are 
simply errors; in other cases it might be better to assume that we have 
genuinely variant forms. In the present state of our knowledge, both of 
this text (and the family of texts from which it comes) and of Southeast 
Asian Pali more generally, it seems more prudent to present what is 
clearly not a critical edition, and hope that future scholarship will be able 
to clarify the usages involved so that — when more manuscripts are 
consulted — the making of a critical edition may become feasible. (There 
has been, of course, much debate about the very notion of a ‘critical 
edition’ in relation to South and Southeast Asian materials.) In my 
translation I have noted on the few occasions where it seemed necessary 
that I have adopted a different reading from that in M1; for the most part 
the issues involved in the variant readings will be obvious to those who 
know Pali, and irrelevant to those who do not. 


May this publication honour the memory of Father Denis, and 
add to the scholarly reputation already acquired by his La Lokapannatti et 
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les idées cosmologiques de Bouddhisme ancien (Atelier Reproduction 
des Théses, Université de Lille, 1977) 


Chicago Steven Collins 


BRAH MALEYYADEVATTHERAVATTHUM 
namo tassa bhagavato arahato sammAsambuddhassa.! 


suranaramahiniyam? buddhasettham namitva? 

sugatappabhavam dhammam‘ sadhum sanghaii ca namitva> 

sakalajanappasadam Malayyam® nama vatthum 

paramanayavicittam samasa arabhissan ti.’ 
atite® kira? ratanapatitthanabhiite Lankadipasankhate!° Tambapannidipe!! 
paramiddhifianena pakato!? Maleyyadevatthero nama eko thero!? 
Kambojagamam nissaya Rohanajanapade vihasi.'* so pana!> thero 
punappunam niraye paccamananam!® narakanam!’ pavuttim dharitva 
tesam fidtakanam kathetva danadini pufifiani karapetva tesam uddissa 
pufifianumodanena laddhapufifiaphalena!® devalokaparayane karonto 
tatth’ eva vihasi. so pi iddhibalena devalokafi ca yamalokafi ca gacchati. 
devaloke ratanattaye pasannanam upasakanam upasikanam mahantam 


1 M4: om. 

2 M4: suranamahiniyam 

3 M2: buddhasetthafi ca namitva 

4 M2: sugatappabhavam dhammam 

5 M2: sadhukam samghaii ca natva; M4: sadhum samghafi ca namitva 

6 M2 & M4: Maleyyam 

7 M2: arabbhissan ti; M3: om. four preceding lines and replaces by namatthu; 
Mé: arebhissam 

8 M3 & M4: atite 

9 M3: om. kira 

10 M3 & M4: om. these two words 

11 M2: Tambapanniya dipe; M3: Tambapannadipe; M4: Tambapanniyam dipe 

12 M3 & M4: om. these two words 

13 43: om. eko thero; M4: om. thero 

14 M3 & M4: pavisi 

15 M3: om. all of the passage between so pana thero and tasmim game; M4: om. 
all of the passage between so pana thero and so thero pubbanhasamaye 

16 M2: paccamanam 

17 M2: narakanam 

18 M2: pufifiaphalena 
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isiriyam! disva agantva “asuko ca upasako asuka ca upasika asukasmim? 
nama devaloke nibbattetva mahasampattim anubhavanti” ti manussanam 
kathesi. yamaloke papamanussanam mahantam dukkham disva agantva 
“asuko ca asuka ca asukasmim niraye nibbattetva mahantam dukkham 
7” ti manussanam kathesi. manussa sasane pasidanti papani 
na karonti danadini pufifiani fiatakanam kalakatanam uddissimsu te 
uddissa pufifidnumodanena laddhapufifiaphalena devalokaparayana honti. 

ath’ ekadivasam so thero pubbanhasamaye utthay’ asana? pattacivaram 
adaya pindapatam gahanatthaya gamam pavisi. tasmim game‘ eko 
daliddakapuriso® matu-upatthanam® karoti. tasmim kale so gamato 
nikkhamitva’ nhapanatthaya® ekam saram patva tattha nhatva? 
atthaniluppalapupphani disva tani gahetva!® sara uttaritva!! maggam 
patipajji.'? tad so theram agacchantam!3 santam dantam suguttam!4 
jitindriyam uttamaripadharam pattahattham disva samuppanna- 
pitipamojjo yena thero ten’ upasankami!> upasahkamitva dasa- 
nakhasamodhanakaraputakamalo!® theram vanditva!? saddhaya 


anubhavant 


! M2: issariyam 

2 M2: asuko ca asukd ca asukasmim nama 

3 M4: om. utthdy’ asana 

4 M2: pavisi; M3: tadd tasmim gamam 

5 M2: dalikapuriso; M3: dalidakapuriso; M4: daliddhapuriso 

6 M3: mata-upathakam; M4: matu-upatthakam 

7 M3: om. gamato nikkhamitva and adds dalikapuriso 

8 M2: nahapanatthaya 

9 M2: nahatva 

10 M3: replaces tani gahetva by tattha niluppalapupphani gahetva 

11 M3: sara-utaritva; M4: sarani utaritva 

12 M3: pattipajji 

13 M3: agacchante 

14 M13: sugatajitindriyam; M4: sugutam 

15 M3: ten’ upasankamitva 

16 M3: om. upasankamitva dasa ... kamalo and replaces it by pana; M4: om. dasa 
... kamalo and replaces it by ca pana 

17 M3: vandhitva 
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bahulataya! atthaniluppalapupphani therassa hatthe datva panidhanam? 
karonto imam gatham dha?: 

imina pupphadanena yattha yattha* bhavami "ham 

jatisatasahassesu ma daliddo® bhavami ’han ti. 
thero atthaniluppalapupphani’ gahetva anumodanam karonto imam 
gatham aha®: 

yam yam likham panitam? va deti pasannamanaso!? 

vipakam tassa danassa!! yatha-iccha samijjhati ti.! 
thero anumodanam katva!3 eva sammacintesi!4 “imani atthaniluppala- 
pupphani kuhim aropessami!> cetiyam va udahu upari pabbate va 
parinibbute va!® mahabodhiyam!’” va bhagavato anuttaradhamma- 
cakkapavattanatthane va” ti.!8 puna cintesi “etani thanani sattakkhattum 
eva piijesim!? yan ninaham devaloke Cilamanicetiyam piijessami” ti. 


1 M3 & M4: bahillataya 
2 M4: (pa)nidhanam 
3 M3: therassa adasi aditthdnakaronto dha instead of therassa ... imam gatham 
aha 
4 M4: yattha tattha 
5 M3 & M4: daliddho 
6 M3: bhavami *ham 
7 M3: niluppalapupphani 
M3: om. imam gatham 
9 M3: sukham panitam 
10 M3: pasanandpi dentiya 
11 M3: tena pufifiavipakena 
12 M3: samijjhatu 
13 M3: karonto 
14 M2 & M4: evam samacintesi; M3: eva samacintesi 
15 M3: 4(ro)pessami and adds here udahu 
16 M3: om. parinibbute va; M4: om. uparipabbate va parinibbute va 
17 M4: maha(bo)dhiyam va 
18 M43: pavattitathdne va and om. ti 
19 M2: piijesi; M3: satam eva pijessami; M4: piijesi 
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iw 


sam4pajjitva tato vutthdya anilapathatalam? ullanghitva acchara- 
sanghatamattam eva sattaratanavicittatalabhimibhagapatimandita- 


~~ 


vilasitatidasadevanagaramajjhe Sakkena devarafifia bhagavato attana 
kappasapicutulasadisamudutalajalavicittakaragahitena asina chindita- 
paramamolim “sac’ aham3 imaya pabbajjaya paramasambodhim patva 
buddho bhavissémi mama molim bhimiyam* mi patatii” ti> adhitthanena 
bhimiyam apatamanam® akase yeva pakkhipitva sakasirasa vahatena 
suvannacangotakavarena sampaticchitva sakalasuragananam 
pujanatthaya sasadarapatitthapitam manorammam indanilamanimayam’ 
Culamanicetiyanganam patva atthaniluppalapupphehi pujetva® 
padakkhinam katva atthadisasu vanditva paficapatitthitena? vanditva 
pacinadisabhage’® nisidi. 

tena vuttam: 


Lede ded 


vutthaya hemahamseva!! nabham uttamma tavade!2 


1 M3: replaces the passage between thero and tasmim Sakko devaraja by thero 
tadahe yeva vehasam abhiigantva apurasamghatamattam pi 
Vejayantapasadassa purato atthadsi thero cetiyam disva somanassapatto 
cetiyam vandhitva niluppalapupphehi pujetva padakkhinam katva 
atthadisasu vandhitva ekamantam atthasi Sakko devaraja; M4: replaces the 
same passage by thero tadahe va vehasam abbhuggantva 
accharasamghatamantappi ... (then as M3) ... atthasi tasmim khane Sakko 
devaraja 

2 M2: anilapathitalam 

3 M2: saccaham 

4 M2: om. bhimiyam 

5 M2: mi pattatii ti 

© M2: appattamanam 

7 M2: om. mayam 

8 M2: piijitva 

9 M2: paficangapatitthitena 

10 M2: bhagena 

11 M2: hamso va 

12 M2: uggama tavad eva 
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accharasanghatamattam va Vejayantassa purato! 

cetiyam upagantvana pijitva va avandi so ti. 
tasmim khane Sakko devaraja saha parivarehi agantva bhagavato 
dakkhinadathafi ca Culamanicetiyafi ca nanavidhehi malagandha- 
vilepanadihi pijetva? tam theram nisinnam disva upasankamitva 
vanditva? ekamantam nisidi.* sabba devaparisa ca cetiyam vanditva 
padakkhinam katva> theram vanditva samantato nisidimsu. sabba pi 
devacchara® cetiyam puljetva vanditva padakkhinam katva 
paficapatitthitena’ theram vanditva samantato nisidimsu. Sakko devaraja 
theram pucchi® “bhante, kuto agacchatha” ti.? “mahdraja, aham 
Jambidipagato ’mhi cetiyam vandanatthaya” ti.!° puna thero Sakkam 
devarajanam pucchi “kim taya Cilamanicetiyam patitthapitam,'! 
maharaja” ti.!2 “ama, bhante, maya devanam pijanatthaya patitthapitan” 
ti.!3 thero “devaraja, ime deva manussaloke kusalakammam katva 
dibbasukham anubhavitum' idha nibbatta!> idani kasma pufifiam karonti” 
ti pucchi.!6 “bhante, ime deva kusalakammam katva upari devalokam 
gantukama va honti.!? bhante, ye keci deva appapufifia te'® na ciram 


1 M2: piirato 

2 M2: pijitva 

3 M4: vandhitva 

4M3 & M4: atthasi 

5 M2: adds paficangapatitthitena; M3: adds paccha 

6 M2: deva-acchara; M3 & M4: om. the passage between sabbi pi devacchara and 
Sakko devaraja 

7 M2: paficangapatitthitena 

8 M3: Sakko theram samapucchi 

9 M3: agato ’si ti 

10 M43: vandanatthaya 

11 M3: kim tayd tidafica thapitam; Mé4: thapitam 

12 M2: om. maharaja ti 

13 43: dma bhante ti aham thapetva devanam piijanatthaya; M4: thapitan ti 

14 M72: anubhavanti 

15 M3 & Mé: icchanta 

16 M3: om. pucchi 

17 M3: gantikama and om. va honti ti 
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sagge thita! yathd appadhafifia done thapita? khippam eva khiyanti. 
bhante, ye keci deva bahiipufifia te* ciram sagge® thita yatha 
bahiidhafifid® kotthe thapita ciram thatva na khiyanti.’ bhante, yatha 
appadhaiifia jana bahiisippa bahufianino® kasivanijjadini karonta jivanta 
na dukkara? honti!° tatha appapufifia deva phalam!! bhufijitva puna param 
pufifiam!2 katva paccha saggasampattim!> anubhavanti. bhante, yatha 


Lae ed 


bahiidhafifid jana asippa!* afifianino!> kasivanijjadini akaronta!® 
khinadhafifia!’ paccha!® daliddakatara!? honti evam pi bahiipufifia2? deva?! 
phalam anubhavanta param pufifiam akatva* paccha daliddakappatta?3 
jata. bhante, yatha appadhafifia jana asippa afifidnino kasivanijjadini 


~~ me 


akaronta daliddakatara honti evam pi appapufifia deva2* phalam 
anubhavanta param puififiam akatva daliddakatara honti. bhante, yatha 


18 M3 & M4: om. te; M3: apufifia 

1 M2: sagge tthita and om. text as far as yatha bahiidhafifid kotthe thapita 
2 M3: yatha dhafiiiano thapita; M4: yatha dhafifia done thapita 
3 M3: khippam eva khayyanti 

4M3 & M4: om. te 

5 M3: sage 

6 M3: yatha dhajifia 

7 M3: na khayyanti 

8 M3: adds honti 

9 M3: dukara 

10 M3 & M4: om. honti 

11 M3: appapufifid jana phalam; M4: appapufifid phalam 
12 M3: (pu)fifiam 

13 M2: saggam sampattim; M3: sukham sampattim 

14 M3: appasippa afifianino 

15 M3: adds honti 

16 M3: karonta 

17 M3: om. text as far as bhiyyoso mattaya vadhanti 

18 M2 & M4: om. paccha 

19 M2: daliddaka; M4: daliddhaka 

20 M4: bahii(pu)firia 

21 M4: om. devia 

22 M4: na pufifiam katva 

23 M4: daliddhakappatta 

24 M4: om. deva 
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bahiidhajifia jana! bahiisippa bahufidnino kasivanijjadini karonta bhiyyoso 
mattaya vadhanti? evam pi bahipufifid deva? danasiladini karonta 
uddhamsota vadhanti* yava nibbanan” ti.° tam sutva thero pasiditva 
Sujampatim® pucchi “maharaja, sabbe deva bhagavato’ cetiyam vanditum 
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agata; kim Ariyametteyyo bodhisatto 4gamissati” ti.’ “dma, bhante” ti. 
“kada dgamissati” ti.? “bhante, atthamiyam va catuddasiyam va! 
pannarasiyam va Metteyyo cetiyam vanditum!! agato” ti. “tena hi ajja 
atthamiyam kim so dgamissati” ti.!2 “ama, bhante” ti.!3 evam!4 there 
Sakkena saddhim kathente yeva!> eko devaputto sataparivarehi saddhim 
cetiyam vandanatthaya agato. thero tam devaputtam A4gatam!® disva 
Sujampatim pucchi!? “devaraja, ayam kim Metteyyo bodhisatto” ti.!8 “n’ 


Co wm 


eso, bhante” ti. “katamo, maharaja” ti. “afifiataro, bhante” ti. “devaraja, 


1 M2: om. jana 

2 M3: bhififioso mattaya vadanti 

3 M3: jana; M4: om. deva 

4 M2: vaddhanti; M3: vadanti 

5 M4: ya(va) nibban ti 

© M4: Sujjappatim (M4 almost always uses this form, which will no longer be 
noted) 

7 M3: bhavagato (sic) 

8 M3: agamisati ti 

9 M2: kadagamissati ti; M3: kadagamisati ti; M4: kadaci agamissati ti 

10 M3 & M4: catudasiyam 

11 M3: vanditu; M4: vandhitum 

12 M3: atthamiyam va so agato ti 

13 M3: om, ama bhante ti 

14 M2: evam theram Sakkena saddhim kathente; M3: thero Sakkena saddhim 
kathento; M4: therena Sakkena saddhim kathente 

15 M3: tam khanaii fieva eko devaputto sataparivaro cetiyam ... 

16 M3: agattam; M4: 4(ga)tam 

17 M3: om. Sujampatim and puts pucchi at the end of the sentence, M4: om. 
Sujampatim 

18 M2: kim ayam devaputto Ariyametteyyo bodhisatto ti; M3: ayam Meteyyo 
bodhisato ti; M4: ayam so Metteyo bodhisatto ti 
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ayam devaputto pubbe manussaloke kim akasi pufifian” ti. Sakko tassa 
pufifiakammam dcikkhanto! imam gatham aha: 

bhante? so manuse jato? daliddo* tinaharako> 

bhattapitafi ca® bhufijitva kake dajj’ ekapindikam’ 

ettakam pufifiakammam pi katva so manuse pana® 

maranante saritva tam? tena so upapaijjati ti. 
tena vuttam: 

kakadike tiracchane danam datvana koci pi 

tass’ eva danassa phalam satam labhati dayako ti. 
so devaputto agantva cetiyam padakkhinam katva atthadisasu vanditva 
gandhamaladihi pijetva pacinadisabhage nisidi.!° tadanantare eko 
devaputto sahassaparivarehi!! saddhim agantva bhagavato cetiyam 
piijanatthaya sarirobhasena sabba disa obhaseti.'? thero tam disva 
Sujampatim pucchi!3 “devaraja, ayam kim'* Metteyyo bodhisatto” ti. “n’ 
eso, bhante” ti. “katamo, maharaja” ti. “afifiataro, bhante” ti. “devaraja, 
ayam devaputto pubbe manussaloke kim akasi pufifian” ti. Sakko tassa 
pufifiakammam Acikkhanto!> imam gatham aha: 

bhante so manuse jato Gopalo nama manavo!® 


1 M2: pakasetva; M3: Avikaronto 

2 M2: puts here a part of the text which appears later in the other manuscripts 
3 M2 & M4: manussajato; M3: manaso jato 

4 M3: dalido; M4: daliddho 

5 M4: tinnahdrako 

6 M3: bhatam piltafi ca 

7 M4: daj’ ekapindikam 

8 M2: so manusse pana; M3: so manuso puna; M4: so manusso (pu)na 
9 M3: saritvana 

10 M3: atthasi tadanantare nisidi 

1 M3: sahassaparivare 

12 M3: sabbadisa obhasanti 

13 M3: Sujjampati pucchi 

14 M3: om. kim 

15 M3: avikaronto 

16 M3 & M4: manavo 
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bhufijanto attano bhagam! deti gopalakassa ca? 

tena danena so jato sahassaparivarito? 

cetiyam vandanatthdya sahassen’ eva‘ agato ti. 
tena vuttam: 

asile appapufifiesu’ danam datvana koci pi 

tass’ eva danassa phalam sahassam patilabhati ti. 
so agantva cetiyam padakkhinam katva atthadisasu vanditva 
gandhamaladihi pujetva pacchimadisabhage nisidi.© aparo devaputto 
dasasahassaparivarehi’ agantva mahantena sarirobhasena® sakala- 
cetiyamandalam obhaseti.? thero tam!° agatam disva Sujampatim pucchi 
“devaraja, ayam kim devaputto!! Metteyyo bodhisatto” ti. “n’ eso, 
bhante” ti. “katamo,!* maharaja” ti. “afifiataro, bhante” ti. “maharaja, 
ayam devaputto pubbe manussaloke kim akdsi pufifian” ti. Sakko tassa}3 
pufifiakammam kathento imam gatham aha: 

bhikkham!5 datva pure bhante samanerassa silino!® 

tena pufifiavipakena cavitva saggam gato ti.!7 
tena vuttam: 


1 M2: bhaggam; M3: bhattam; M4: bhagam 

2 M4: gopalassa ca 

3 M4: sahassaparivaro 

4 M3: sahasen’ eva 

5 M3: asilesu apufifiesu 

6 M3: atthasi 

7 M2: adds saddhim; M3: dasasahassaparivaro 
8 M2: tisarirobhasena; M3: sarirobhasena 

9 M3: obhasetva 

10 M[number omitted in Denis’ ms.]: om. tam 
1 M2: om. kim; M3 & M4: om. kim devaputto 
12.M3 & M4: kattamo 

13 M2: adds vacanam sutva 

1442: acikkhanto 

15 M3: bhattam 

16 M3: silavanto 

17 M3: idha-m-agato 
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puthujane! silavante danam datvana koci pi 

tass’ eva dasasahassam phalam labhati dayako ti.? 
so agantva> cetiyam padakkhinam katva atthadisasu vanditva gandha- 
maladihi pijetva* dakkhinadisabhage nisidi.> aparo devaputto visati- 
sahassaparivarehi® agantva mahantena sarirobhasena abharanena’ ca 
akasamandalam obhaseti.® thero tam agatam disva Sujampatim pucchi 


“devaraja,? ayam devaputto Ariyametteyyo!® bodhisatto” ti. “n’ eso, 


bhante” ti. “katamo,'! maharaja” ti. “afifiataro, bhante” ti. “devaraja, 
ayam devaputto pubbe manussaloke kim akasi pufifian” ti. Sakko tassa 
pufifiakammam pakasento!? imam gatham dha: 

bhikkham datva tada eso pindapatikabhikkhuno!? 

ten’ eva pufifiakammena cavitva saggam agato ti.!4 
tena vuttam: 

bhikkhuno silavantassa!> danam datvana koci pi 

tass’ eva visatisahassam!® phalam labhati dayako ti.!” 


1 M2 & M4: puthujjane 

2 M3: tass’ eva danaphalam dasasahassam labhati 
3 M2: gantva 

4 M4: adds ca 

> M3: atthasi 

6 M3: pariva(re)hi 

7 M3: om. abharanena 

8 M3: obhasetva; M4: obhasenti ti 

9 M2: devaraja 

10 M3: om. devaputto Ariya-; M4: om. devaputto 
11 M43: kattamo 

12 M3: kathento; M4: pa(sam)sento 

13 M2, M3 & M4: pindipatikabhikkhuno 

14 M3: idha-m-dgato; M4: saggam Agato ’si ti 

15 M4; sillavantassa 

16 M4: adds parivaro 

17 M33: visatipaficasahassam pi phalam labbhati dayako 
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so agantva! cetiyam padakkhinam katva atthadisdsu vanditva 
uttaradisabhage nisidi.2 tada eko devaputto timsasahassaparivarehi? 
cetiyam vandanatthaya 4gato. thero tam agatam disva Sujampatim pucchi 


ees 


“devaraja, ayam devaputto Ariyametteyyo* bodhisatto” ti. “n’ eso, 


“ome 


phante” ti. “katamo, maharaja” ti. “afifiataro, bhante” ti.> “devaraja, 
ayam devaputto pubbe manussaloke kim ak4si pufifian” ti. Sakko tassa® 
pufifiakammam kathento aha’: 

Anuradhapure pubbe sucikammena jivati 

bahipufifiakaro® eso tantavayo ti vissuto.? 

matakanam sarirani!° jhapetvana tahim tahim 

tam uddissa dakkhinafi ca silavantesu deti so!! 

bhesajjam pindipatafi ca!? civaram sayanasanam.!3 

ten’ eva pufifiakammena!* uppajji tidase pure ti.!5 
so agantva!® cetiyam padakkhinam katva atthadisasu vanditva gandha- 
maladihi pujetva tadanantare nisidi. atha!? aparo devaputto cattalisa- 


1 M2: gantva 

2 M3: atthasi 

3 M3: adds agantva and om. agato at the end of the phrase 

4 M3: om. devaputto Ariya-; M4: om. devaputto 

5 M3: bhante 

6 M3: devaputtassa 

7 M3: puts here the verses Haritalo mahasetthi ... etc. which, in the other 
manuscripts, appear on page 30 

8 M3: bahiipufifiam karo 

9 M3: visutto 

10 M3: sarire; M4: sarirafi ca 

11 M3: tam uddissa yatha pufifiam silavante yajeti so; M4: tam uddissa yatha 
yafifiam silante yajeti so 

12 M3: pindipatafi ca yajitvana; M4: pindipatafi ca datva 

13 M3: sayandnam 

143: bhikkhunam silavantanam; M4: bhikkhunam sillavantanam 

15 M3: uppaja tidase pure; M4: uppaja tidase pure ti 

16 M3 & M4: add bhagavato 

17 M3: om. atha; M4: athako 
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sahassaparivarehi! cetiyam vandanatthaya agato.? thero tam agatam disva 
Sujampatim pucchi “devaraja, ayam devaputto? Metteyyo bodhisatto” ti. 


et 


n’ eso, bhante” ti. “katamo,* maharaja” ti. “afifiataro, bhante” ti. 
“devaraja, ayam devaputto pubbe manussaloke kim akAsi pujifian” ti. 
Sakko tassa® pufifiakammam kathento’ aha: 

Haritalo® mahasetthi Haritale ca gamake 

cagava? silasampanno siddhajivena’? jivati. 

silavantesu bhesajjam civaram panabhojanam 

datva kammavipakena uppaijji tidase pure ti.!! 
so agantva bhagavato cetiyam padakkhinam katva atthadisdsu vanditva 
gandhamaladihi pijetva tadanantare!? nisidi. aparo!? devaputto'4 pafifiasa- 
sahassaparivarehi cetiyam vandanatthaya agato.!> thero tam agatam 
disva Sujampatim pucchi “devaraja, ayam devaputto!® Metteyyo 


+ ~~ 


bodhisatto” ti. “‘n’ eso, bhante” ti. “katamo,!? maharaja” ti. “afifiataro, 
bhante” ti. “devaraja, ayam devaputto pubbe manussaloke!® kim akasi 
pufifian” ti. Sakko tassa pufifiakammam kathento aha: 


1 Mé: calisa; M2, M3 & M4: add agantva 

2 M3: om. agato 

3 M3 & M4: om. devaputto 

4 M3: kattamo 

5 M3: bhante 

6 M3: devaputtassa 

7 M2: karonto 

8 M4: Harittalo 

9 M2: catura; M4: patava 

10 M2 & M4: saddhajivena 

11 M2: uppaiji va tidase pure ti; M3: upaja tidase pure; M4: uppaijja tidase pure ti 

12 M4: tadantare nisidi 

13 M43: apparo 

14 M2: om. the following passage as far as Metteyyo bodhisatto ti 

15 M3: pafifidsasahassehi 4gantva cetiyam vandanatthaya; M4: pajfifidsasahassehi 
cetiyam vandanatthaya agato 

16 M3 & Mé4: om. devaputto 

17 M4: kattamo 

18 M2: manussaloke ti 
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Tambapanniya dipasmim! uppajjitva naradhipo 

Abhayadutthassa bhata? Saddhatisso ti nimako* 

cittappasado buddhe? ca dhamme sanghe sagaravo 

paficasilam uposatham® katva atthang’ uposatham 

silavantesu’ dadanam yacayogo amacchara.® 

tena kammavipakena uppajji tidasalaye ti.° 
so agantva!® cetiyam padakkhinam katva atthadisdsu vanditva 
gandhamaladihi pujetva tadanantare nisidi. aparo devaputto!! satthi- 
sahassaparivarehi!? cetiyam vandanatthaya agato. thero tam agatam disva 
devarajanam pucchi “maharaja, ayam devaputto!3 Metteyyo bodhisatto” 


ti. “n’ eso, bhante” ti. “katamo, maharaja” ti. “afifiataro, bhante” ti. 
“devaraja, ayam devaputto pubbe manussaloke kim ak4si pufifian” ti. 
Sakko tassa pufifiakammam kathento aha: 

Abhayaduttho ti namena catupaccayadayako4 

buddhe ca dhamme ca samghe ca sakkaccam}5 payirupasati.!6 

tathagatassa!’ so thipam!® karayi bodhiropanam 


! M2: Tambapannidipasmim 

2 M3: upajitva naradipo; M4: uppajita narodipo 

3.M3: adds ca 

4 M4: na(ma)ko 

5 M3: cittapasadena buddhe 

§ M2: uposathe; M3: paficasile sayyamo niccam; M4: paficasile safifiamo niccam 
7 M3: sillavantesu 

8 M3: yacayogam amaccharim 

9 M3: uppaja tidase pure 

10 M3: adds bhagavato 

11 M3: apparo and om. devaputto 

12. M3: adds agantva and om. agato at the end of the sentence 
1313 & M4: om. devaputto 

14 M13: catupaccayako 

15 M3: sakaccam 

16 M2: payiriipassati; M4: om. the line buddhe ca ... payirupasati 
'7 M4: tathdgatatassa 

18 M3: thipam so 
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matapitinam atthdya bhikkhinam deti dakkhinam! 

silavantesu? daidanam yacakanam anappakam? 

sadarena* cuto’ tamha uppaiji tidasalaye ti.® 
so Agantva cetiyam padakkhinam katva atthadisasu’ vanditva 
gandhamaladihi pijetva® tadanantare nisidi. tada eko devaputto? 
sattasahassaparivarehi!® cetiyam vandanatthaya agato. thero tam agatam 
disva Sujampatim pucchi “devaraja, ayam devaputto'! Metteyyo 


Sx x 


bodhisatto” ti. “n’ eso, bhante” ti. “katamo, maharaja” ti. “afifiataro, 
bhante” ti. ““devaraja, ayam devaputto pubbe!* manussaloke kim akasi 
pufifian” ti. Sakko tassa pufifiakammam kathento aha: 

samanero pure!3 asi appamatto vicakkhano* 

buddhe dhamme ca samghe ca sakkaccam payirupasati. 

unhodakena sitena rattindivam atandito!5 

sammajjanipadipena!® sada samgham upatthahi.!” 

tena kammavipakena!® uppaijji tidase pure ti.!9 


1 M3: bhikkhuyafifiam yajeti so 

2M3 & M4: sillavantesu 

3 M3: yacakanam vanibbake 

4 M3: sadharena 

5 M3: cutto 

6 M3: uppaja tidase pure; M4: uppajja tidasa(la)ye ti 

7M2: attha(di)sasu 

8 M3: om. gandhamaladihi pijetva 

9 M3: om. devaputto 

10 M4: sattatisahasse(na); M3: adds agantva and om. agato at the end of the 
sentence 

11 M2 & M4: om. devaputto 

12 M3: om. devaputto pubbe; M2 & M4: om. devaputto 

13 M2: om. pure 

14 M3: appamatta pur’ asi patthiga 

15 M2: attandito 

16 3: samajanipadiyena; M4: samajanipena 

17 M3: udakaseyyanasanam 

18 M3: tena vipakena 

19 M3: uppaja tidase pure; M4: uppajja tidase pure ti 
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so agantva! cetiyam padakkhinam katva atthadisasu vanditva 
gandhamiladihi pijetva? tadanantare nisidi. tada aparo? devaputto 
asitisahassaparivarehi cetiyam vandanatthaya agato.‘ thero tam agatam? 
disva Sujampatim pucchi “devaraja, ayam devaputto® Metteyyo 


— mt 9 


bodhisatto” ti. “‘n’ eso, bhante” ti. “katamo, maharaja” ti. “afifiataro, 
bhante” ti. “devaraja ayam’ pubbe manussaloke kim akasi pufifian” ti. 
Sakko tassa pufifiakammam kathento® aha: 

duggatassa® kule jato paradhinena”® jivati. 

gocare ca bhikkhum disva!! paragehesu titthati!? 

gehasamim ajanantam!3 pabodhetva subhasita!*: 

silavanto ayyo sami!> gharadvaresu'® titthati. 

yathdladdham pindapatam!” sadhukam dehi tadino.'® 

sutvana gharasamiko!? piyen’ eva tam abravi: 

sddhu tata subhasitam” pindapatam2! dadami *ham; 


1 M2: so gantva 

2 M3: adds bhagavato; M3: om. gandhamaladihi piijetva 

3 M3: om. tada; M3: apparo 

4 M3 & M4: asitisahassehi; M3: adds agantva and om. agato at the end of the 
sentence 

5 M4: om. agatam 

6 M3 & M4: om. devaputto 

7 M2: adds devaputto 

8 M2: karonto 

9 M2: duttasa; M3: dugatassa 

10 M2 & Mé4: paradinnena 

11 M42: gocaram bhikkhum disva; M3 & M4: bhikkhussa gocaram disva 

12 M2: titthakam 

13 M43: gehasdmi na janti 

14 M2: subhdsito; M3: subasita 

15 M3 & M4: ayyassa silavanto so 

16 72: gharadharesu 

17 M3 & M4: pindipatam 

18 M2 & M3: tadisam; M4: tadise 

19 M43: sutva gharassa samica 

20. M3 & M4: subhasehi 

21 M3 & M4: pindipatam 


34 E. Denis 


pindapatam2’! gahetvana therassa upanamayi. 

etena vacibhedena! uppajji tidase pure ti. 
so agantva cetiyam? padakkhinam katva atthadisasu vanditva 
gandhamaladihi pijetva* tadanantare nisidi. tada eko devaputto 
navuttisahassaparivarehi> cetiyam vandanatthaya agato. thero tam 
agatam® disva Sujampatim pucchi “devaraja, ayam devaputto’ Metteyyo 
bodhisatto” ti.’ “katamo, maharaja” ti. “afifiataro, bhante” ti. “devaraja, 
ayam devaputto? pubbe manussaloke kim akasi pufifian” ti. Sakko tassa 
pufifiakammam kathento aha: 

Tambapanniya dipe so! Kannikarikagamake!! 

disva tathagatam thipam!? kannikarena pijayi 

cakkhudvayapadipena!3 sirasa!4 pupphitena ca 

vacasa dhipakarena!> manasa va sugandhita.'6 

tena kammavipakena uppaijji tidase pure ti.!” 
so Agantva cetiyam padakkhinam katva atthadisdsu vanditva 
gandhamaladihi piijetva!® tadanantare nisidi. tada eko devaputto 


1 M3: piyavadena 
2 M3: uppappaijja tidase pure; M4: upaijja tidase pure ti 
M3: om. cetiyam 
4 M3: om. gandhamaladihi pijetva 
5 M3 & M4: navuttisahassehi; M3: adds agantva and om. agato at the end of the 
sentence 
6 M4: om. agatam 
7™M3 & M4: om. devaputto 
8 M2, M3 & M4: add n’ eso bhante ti 
9 M3: om. ayam devaputto; M4: om. devaputto 
10 M3: Tambapannadipe ca so 
11 M2: Kannikarikkagimake; M3: Kanikare gamake; M4: Kannikare ca gamake 
12. M2 & M4: tathagatathipam 
13 M2: cakkhudvayam; M3: nayanajalapadipena 
14 M2: sirisa; M3: sirisd dipena ca 
15 M3: adds ca 
16 M4: sugandhaka 
17 M3: uppaja tidase pure; M4: uppajja tidase pure ti 
18 M13: om. gandhamaladihi pijetva 
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satasahassaparivarehi! cetiyam vandanatthaya agato. thero tam agatam 
disva Sujampatim pucchi “devaraja, ayam devaputto? Metteyyo 


i? a aed 


bodhisatto” ti. “n’ eso, bhante” ti. “katamo, maharaja” ti. “afifataro, 
phante” ti.3 “devaraja ayam devaputto* pubbe manussaloke kim akasi 
pufifian” ti. Sakko tassa pufifiakammam kathento® aha: 

Anuradhapure pubbe daliddo® tinaharako’ 

panatipata virato® kalyano sarane thito. 

tinakattham haritvana? sammajivena’® jivati. 

aparena samayena!! nadim gacchati ekako 

rajatam valukam/’? disva viyithitvana so tada!3 

cetiyam pi karitvana sumano etad abravi!*: 

aho subham!> vata cetiyam me!® veduriyavannaruciram 

pabhassaram!” aggi yatha pajjalitena!® susubham 

hadayangamam!? vicittakam ularam.” 


1 M3 & M4: satasahassehi; M3: adds agantva and om. agato at the end of the 
sentence 

2M3 & M4: om. devaputto 

3 M3: om. afifiataro bhante ti 

4M3 & M4: om. devaputto 

> M3: om. kathento 

6 M4: dalido 

7 M3: paradukkhamukule ahu 

8 M3: viratto 

9 M3: tinnakattham gahetvana 

10 M3: sama jivena 

11 43; tadaparena samayena; M4: tada aparena samayena 

12 M3: bahukam; M4: balukam 

13 M4: om. viyilhitvana so tada 

14 M42: etam abravi; M3: eta bravi 

15 M3: suriipam 

16 M4: om. me 

17 M2: pabhassavaram 

18 M2: ambhaggi yatha pajjalittena 

19 M3: lobham hadayamam 

20 M4: (vi)cittakam olaram 


36 E. Denis 


vandami! cetiyam varam baluka* pakatam maya. 

kayena vaca manasa saha puppehi pujayi. 

silavante bharitvana? yathaladdham dadati* so. 

tena kammavipakena uppajji tidasalaye ti.5 
so pi® agantva cetiyam padakkhinam katva atthadisdsu vanditva’ 
gandhamialadihi piijetva® tadanantare nisidi. 


evam dvadasahi devaputtehi upalakkhitam? pathamam Maleyyavatthum 
samattam. 


tada Ariyametteyyo!® bodhisatto dasasatakirananisakarapabhatireka- 
pabhavirajitehi kotisatasahassasurayuvatisuraputtehi parivarito tara- 
ganehi parivarito!! jaladharapatalavirahitasaradasamayakasasamug gato 
paripunnacandamandalo viya virocamano!* dipadhipagandhamaladihi!3 
gahapetva Tusitabhavanato otaritva!* cetiyam vandanatthaya sakala- 
tidasapuram!> dibbobhasena obhasento!® dibbagandhehi pavayanto!’ 


1M3 & Mé4: vandhami 

2 M2, M3 & M4: balukam 

3 M2: bharitva; M3: sillavante; M4: silavantam 

4 M3: dadami 

5 M2: uppaji tidase pure ti; M3: uppajja tidase pure; M4: uppaje tidasalaye ti 

6 M3: om. pi 

7 M2: vanditvana; M4: vandhitva 

8 M3: om. gandhamaladihi pijetva 

9 M2: upallikkhitum 

10 M43: om. ariya 

11 M4: om. taraganehi parivarito; M3: kotisatasahassehi devaganehi parivarito in 
place of dasasatakirana ... taraganehi parivarito 

12 M3: om. jaladharapatala ... virocamano 

13.M2, M3 & M4: ... maladini 

14 M2: ottaritva; M3: replaces cetiyam vandanatthaya ... kotihi parivarito by 
parivaradasento aha 

15 M4: sakalatida(sa)puram 

16 M2: dibbobhasanta 

17 M2: vayanto 
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anopamaya sakapakatililaya anopamena sakapakatisirivilasena 
cetiyanganam agantva padakkhinam katva! atthadisasu vanditva pijetva 
pacinadisabhage? nisidi. 
tena vuttam: 

tada Ariyametteyyo kotihi parivarito.3 


“ao 


purato ca satam kafifia pacchato acchara satam 


~~ 


dakkhinato satam kafifid vamato* acchara satam. 

tasam majjhe ca° Metteyyo tara majjhe va candima.® 

dibbaccharanam ramsthi tasam abharanassa’ ca 

jotayanti disa sabba® koticandappabha viyéa ti.? 
thero bodhisattam dirato!® agatam disva Sujampatim pucchi “devaraja,!! 
ayam Metteyyo bodhisatto” ti. “ama, bhante” ti. “devaraja, eta!2 
devakafifid Metteyyassa purato agata!3 setaramsa!* setavattha 
setabharana pubbe manussaloke kim akamsu!> pufifian” ti. Sakko tasam 
pufifiakammam kathento aha: 

bhante devacchara sabba pubbe jata manusake!® 

uposathamhi divase pufifiam danadikam!’ kara 

setavattham setamalam setagandhavilepanam 


1 M4: om. padakkhinam katva 

2 M2: bhagena 

3 M2: kotih’ imo satasahassaparivarehi 

4 M3: bato 

3 M4: va 

6 M4: candhima 

7M2 & M4: abharassa 

8 M4: jotayanti sabba disa 

9 M2: koticandappaa viya ti [thus in Denis’ ms.]; M4: koticandhappabha viyi ti 
10 M3: duratam 

11 M13: om. raja 

12 M3: ayam eta 

13 M2: dgato; M3: gata 

14 M4; setaramsi 

15 M2: akimsu; M3 & M4: akasi 

16 M2 & M4: manussake; M3: manussaloke 

17 M2: pufifiadanadikam; M4: pufifiam dhanadikam 
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setam aharakam! datva buddhasetthassa bhikkhuno.? 
ten’ eva pufifiakammena? Metteyyapiirato gata ti.* 
thero tam sutva> tasam pufifiakammam pasamsanto® puna Sujampatim 


~~ 


pucchi “devaraja, eta’ devakafifid Metteyyassa dakkhinapassena agata® 
pitaramsa pitavatthd pitabharanalankata? pubbe manussaloke kim 
akamsu!9 pufifian” ti. Sakko tasam pufifiakammam kathento aha: 

bhante devacchara sabba pubbe jata manusake!! 

uposathamhi divase pufifiam siladikam!? kara 

pitavattham!3 pitamalam pitagandhavilepanam 

pitam aharakam datva buddhasetthassa bhikkhuno. 

ten’ eva!* pufifiakammena Metteyyadakkhina gata ti. 
thero tam sutva tasam pufifiakammam pasamsanto’® puna devarajanam!” 
pucchi “devaraja, eta!§ devakafifia vamapassena agata rattaramsa!9 


1 M3: seta-aharakam; M4: setaharakam 

2 M3: bhikkhiino 

3 M2: tena pufifiavipakena 

4 M3: Metteyyapiirato gata 

5 M4: (sut)va 

© M3: pasamsati; M4: pa(sam)santo 

7 M3: ayam eta 

8 M2: gata 

9 M2 & Mé: pitabharandlankata; M3: pitabharanani pitakara devanam 
10 M2: akasu; M3 & M4: akasi 

11 M2 & M3: manussaloke; M4: manusake 

12 M2: maladikam 

13 M3 & M4: pita is always written with short i in this passage 
14 M72: tena 

15 M3: Meteyyassa dakkhinagata 

16 M43: pasamsati; M4: karonto (= kathento ?) 

17 M2: Sujampatim pucchi; M3: sudevarajanam pucchi 

18 M3: ayam eta 

19 M3: ratarasa 
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rattavatthd rattabharana! pubbe manussaloke kim akamsu? pufifian” ti. 
Sakko tasam pufifiakammam? kathento aha: 

bhante devacchara‘ sabba pubbe® jata manusake® 

uposathamhi divase sutva dhammam supijita’ 

rattavattham rattamalam rattagandhavilepanam 

rattam aharakam datva buddhasetthassa bhikkhuno® 

ratanatthayam? piijesum Metteyyavamato gata ti!® 
thero tam sutva tasam!! pufifiakammam pasamsanto!? puna Sujampatim 
pucchi!3 “devaraja, eta!* devakafifia!> pacchimapassena agata samaramsa 
samavattha samabharana!® pubbe manussaloke kim akamsu!” pufifian” ti. 
Sakko tasam pufifiakammam kathento aha: 

bhante devacchara sabba pubbe jata manusake!® 

uposathamhi divase sutva dhammam supijita!9 

samavattham simamalam” samagandhavilepanam 





1 M3: rattabharanani ratikara devanam 

2 M3: akasi 

3 M4: karonto (= kathento ?) 

4 M3: devapura 

5 M2: om. pubbe 

6 M2: manussake; M3: manussaloke; M4: manusake 

7 M2: supiijetva; M3: supiijitam 

8 M3: om. this verse 

9 M2, M3 & M4: rattanatthayam 

10 M3: Meteyyavamato agata 

11 M2: om. tasam 

12 M3: pasamsati; M4: pa(sam)santo 

13 M2: om. pucchi 

14 M3: ayam eta 

15 M4: devakafifidyo 

16 43: samabharanani smapitikara devanam 

17 M3: akasi 

18 M2 & M3: manussaloke; M4: manussake 

19 M2: supiijito 

20 M3: sAmavatthd samamala samagandhavilepanam; M4: samavattha sima- 
malam, and om. simagandhavilepanam 
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samam aharakam datva buddhasetthassa bhikkhuno.! 

samyama samvibhata ca? Metteyyapacchato gata ti.3 
thero tam sutvd tasam* pufifiakammam pasamsanto> puna Sujampatim® 
pucchi “devaraja,’ Metteyyo idisam® sampattim labhati. kim pana 
pufifiam akasi” ti.? Sakko Metteyyassa!® pufifiam samkhepena 
sagaratikkamanasasopamaya!! pabbatarohanandhopamaya!? ca!3 pajfifiaya 
pakasetva puna saddhadhikapafifiadhikaviriyadhikasamkhatanam tinnam 
anappakappopacitakayavacimano!* panihitatividhasucarita- 
cadhanapariccaga!5-puttapariccaga'°-bhariyapariccaga-angapariccaga- 
jivitapariccdga-samkhatadanaparami!’ tadanuripasilanekkhamma- 
pafifiaviriyakhantisaccaditthanamettupekkha ti dasaparami!® dasa!9- 
upaparami”? dasaparamatthaparami ti sama?!-timsaparamiyo puritanam 


1 M3: om. this verse 

2 M3: sayamalavibhatdya; M4: safifiama samvibhata ca 

3 M2: Metteyyassa pacchato gat ti; M3: Meteyyapacchato gata 

4 M2: om. tasam 

5 M3: pasamsati 

© M2: adds ca 

7 M3: the following passage as far as aham jambudipagato ’mhi maharaja ti is 
quite different. It is hard to read and what I have been able to decipher is 
added at the end of the variant readings. See Appendix A. 

8 M2: tadisam 

9 M2 & M4: akasi 

10 M[number omitted in Denis’ ms.]: adds va 

11 M2: sdgarattikkamana- ; M4: sdgaratikkamana- 

12 M2: pabbatarohandhopamaya 

13. M2 & M4: add attano 

14 M2: vacimanto 

15 M2: paficamahapariccaga instead of dhanapariccaga which is included in the 
list lower down; M4: always writes paricaga 

16 M2: adds dhanapariccaga 

17 M2: paramita: M4: samkhatani dinaparami 

18 M2: mettapekkhatidasaparami;, M4: metta-upekkhatidasaparami 

19 M4: om. dasa 

20 M4: u(pa)parami 

21 M2: om. sama 
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bodhisattanam viriyadhikabodhisatto ariyaMetteyyo bodhisatto ti 

pakasento ima gathayo aha: 
Metteyyo bodhisatto hi! katva pufifiani nekadha 
setthasabbajfifiibuddhehi na sakka tani vannitum? 
ekadese na vuttani saso? sagaratikkamo 
andho va pabbataroho patittham na labhissati.* 
tathd Metteyyo pufifiani> anantaparimanaka 
anappakappe sambhare sambharitvana sabbaso. 
tayo hi bodhisattasum® eko thamadiko mato’ 
kappasatasahassani asamkheyyani solasa® 
piiretva parami sabba patto sambodhim uttamam; 
eko saddhadhiko mato pakato idha manuse? 
kappasatasahassani asamkheyyani attha pi!? 
puretva parami sabba patto sambodhim uttamam; 
eko pafifiddhiko mato pakato idha manuse!! 
kappasatasahassani cattari ca!? asamkheyy4ni 
puretva parami sabba patto sambodhim uttamam. 
Metteyyo bodhisatto hi!3 tesam thamadhiko mato" 


kappasatasahassani asamkheyyani solasa 


1M&4: pi 

2 M4: vannetum 

3 M2: adds va 

4 Mé: labhissimi ti 

5 M2: Metteyyapufifiani; M4: Metteyyassa pufifiani 

6 M2: bodhisattesu 

7 M2: eko ca viriyadhiko matto (always written thus in M2); M4: om. the 
passage up to eko saddhadhiko mato 

8 M2: solasi 

9 M2: manusse; M4: manuse 

10 M2: asamkheyyani atthi pi 

11 72: manusse; M4: manu(se) 

12 M2 & M4: om.ca 

13 M2: tu 

14 M2: tesahaviriyadhiko matto; M4: replaces this verse with viriyadhika- 
Metteyyo tesu thamadiko mato 
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puretva parami sabba! Tusite upapaijjati.? 

cavitvana tato kaya sambodhim papunissati ti. 
evam Sakkena? saddhim there kathente yeva Metteyyo cetiyanganam‘ 
agantva padakkhinam katva atthadisasu vanditva gandhamaladihi pijetva 
paficangapatitthitena vanditva pacinadisabhage’ nisidi. bodhisatto tattha 
nisinnam theram vanditva pucchi “kuto agato si, bhante” ti.© “aham 
Jambidipayato ’mhi,’ maharaja” ti. “bhante, Jambidipamanussanam 
kim vattamanan” ti.8 thero bodhisattassa panham kathento aha: 

sabbe te manussa tattha sakakammena? jivita!® 

samiddha ca dalidda ca! sukhita dukkhita pi!” ca 

abhiripa viriipa ca!3 dighayuka appayuka.!4 

samiddha appaka honti dalidda!5 ca bahijana; 

sukhita appaka honti!® dukkhita ca!” bahijana; 

surupa appaka!® honti viriipa ca!9 bahiijana; 

dighayuka appaka honti appayuka ca?° bahijjana. 


1 M2: sambodhim 

2 M2: Tussitam uppapajji; M4: Tussitam uppapajjati 
3 M2: Sakena 

4 M2: cetiyarigane; M4: omits this passage up to and including nisinnam 
5 M2: bhagena 

© M3: bhante kito agato ti 

7 M4: Jambiigato ’mhi 

8 M4: vattaman ti 

9 M2: sakammena 

10 M2 & M4: jivanti; M3: jivata 

1! M4: samiddhd ca daliddha ca 

12 M3: sukkhitd pi ca (om. dukkhita) 

13 M3: abhiripa pi ca (om. viriipa) 

142: appayuka; M3: dighayu(ka) appakayuka 

15 M3: dalidd; M4: daliddha 

16 M3: sukkhita a(ppa)ka honti 

17 M2: om.ca 

18 M3: appa(ka) 

19 M2: om.ca 

20 M4: om. ca; M3: appa(yuka) 
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manussa appaka honti tiracchana bahitara!; 

tasma vadami "ham sabbe sakakammena? jivita ti.? 
bodhisatto therassa vacanam sutva “bhante, Jambudipamanussa kim 
bahipufifani* karonti udahu papani” ti. “maharaja,> pufifiam karonta 
appaka honti® papam karonta bahutara honti” ti.’ “kim pufifiam 
karonta,® bhante” ti. “maharaja, Jambidipamanussa keci danam denti 
keci silam rakkhanti keci dhammadanam denti keci uposatham karonti 
keci buddhapatimam karonti keci viharam karonti keci 4vasam? karonti 
keci vassavasam denti!® keci civaram denti keci pindapatam!! denti keci 
bhesajjam denti!? keci bodhirukkham ropenti!3 keci thipam karonti!4 keci 
cetiyam karonti!5 keci aramam karonti!® keci setum karonti keci 
cankamam karonti keci kipam khananti keci tatakam khananti!? keci 
parikkharam denti keci dasavidham danam denti!® keci matupitu- 
upatthanam karonti!? keci kalakatanam fiatakanam atthaya yafifiam2? 


1 M3: om. this verse 

2 M2: sakamena; M4: sakammena 

3 M2 & M3: jivanti ti 

4 M3: om. bahii 

5 M4: om. this phrase up to the second maharaja 

6 M3: om. honti 

7M2 & M3: honti 

8 M3: om. karonta 

9 M3: aramam; M4: om. this phrase 

10 M3: keci salam karonti 

1 M3 & M4: pindipatam 

12 43: om. this phrase 

13 M3: keci bodharopenti 

14M3: om. this phrase 

15 M3: om. the verbs of this phrase and the eight following phrases; M4: om. 
this phrase and the six following phrases 

16 M3: avasam 

7 M2: tandkam 

18 M3: dasavidadanam 

19 M3: matapitu-upatthanam 

20 M4: fiatinam atthdya yafifiam; M3: om. this phrase 
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karonti! keci ratanattayam pijenti keci puttam pabbajenti keci 
dhammaputtam pabbajenti? keci buddhapatimam pijenti evam? sabbani 
kusalakammani Jambudipamanussa yathasatiyathabalam yatha- 
ajjhasayam karonti” ti kathesi.* “bhante, Jambudipamanussa evarupani 
pufifiani katva> kim patthanam karonti” ti.© thero tassa manussanam 
panidhanam karonto’ aha: 

deva te pufifiamattam pi katva karenti va pana 

paresam va anumodanti tuyham patthenti® bodhiya: 

imina katapufifiena danasiladina pana? 

Metteyyass’ eva buddhassa dassanafi ca!° labhamhase!!; 

yavanupaijjate buddho Metteyyo devapujito 

samsare samsaranta pi!? apaye na gamamhase.!3 

Jambiidipamanussa te pufifiam katva tada pana 

evam karimsu panidhim!* sabbatthanesu sabbada ti. 
bodhisatto Jambidipamanussanam pavattim sutva somanassam patto!> 
hutva!® evam dha “bhante, sabbe jana mam sabbafifiutam pattam 
datthum!’ patthento!® Mahavessantarajatakam ekadivase yeva 


1 M4: adds two phrases here: keci cetiyam karonti keci aramam karonti; M4 ends 
here 

2 M2: om. this phrase 

3 M3: om. evam 

4 M2: katheti; M3: om. kathesi 

5 M3: bhante manussd evarupani karonta 

6 M3: kim patthitam kim panidhdnam dakkhinodakam patetva 

7 M2: kathento; M3: panidhikathento evam aha 

8 M2: patthenti; M3: pattheti 

9 M3: danam silanam pana 

10 M2: dassanam ca 

11 M3; labhdmhasa 

12 M3: samsaranto pi 

13 M2: gamhamhase 

14 M2 & M3: panidhi 

15 M2: somanussapatto; M3: somanassapatto 

16 M3: om. hutva 

17 M2: sabbafifiutappattam dattham; M3: sabbafifiutadatthum 
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parinitthitam! sunantu; sahassapadipena va piijetva sahassapadumena va 
sahassaniluppalena va sahassa-indivarena’ va sahassa-mandarapupphena? 
va sahassa-ummarapupphena‘ va sahassadhajena va sahassachattena va 


—~ ow 


sahassapatakena® va sahassaydajifiena va sabbam dharitva dhammam 
pujetva mama bodhikale mama sammukha® saha patisambhidahi’ 
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arahattam patilabhissanti” ti. iti vatva puna® papamanuss4nam attano 
buddhattadassanam alabhamanabhavam kathento gatham aha: 
patigham bhikkhunidiisam? karonti samghabhedakam 
paficanantariyakammam’”® thipam bodhissa chedakam!! 
bodhisattafi ca marenti!? santam samghassa haraka!3 


18 M2: patthento; M3: patthenta (From this point onwards, the text of M3, 
although having virtually the same meaning, is set out slightly differently. 
We have transcribed the whole of it here as far as the verses: ... bhikkhu va 
bhikkhuni va upasako va upasika va mahavessantaram puppehi va jatake 
ekadivase yeva sunanti sahassayafifiena sahassadhupena sahassadipena va 
sahassaniluppalapuppehi va sahassapadumapuppehi va sahassa- 
um4érapuppehi va cetiyassa pujenti va buddhapatimam pujenti va sabbe te 
kalam karitva sattasampattim yatha paribhufijitva mama bodhikale mama 
samukha sahassasambhidhahi arahattam pattim labhanti vatva te dassento 
gatham aha... ) 

1 M2: parinitthitam 

2 M2: om. this phrase 

3 M2: mandalapupphena 

4 M2: unmarapupphena 

5 M2: om. this phrase 

6 M2: samukha 

7 MS starts here. (The beginning of the text is quite different; we have 
transcribed up to the verses as far as we have been able to decipher them: 
... hi arahattam patilabhisanti ti apariyo pokado vadeyya ekacce kappana 
dubbala kim karissanti ti pariharo tam vadeyya thapetva samiddha c’ eva 
mahaddana ca kareyyanti evafi ca pana vatva bodhisatto puna manussanam 
attano buddhattam dassanam alabha(ma)nabhavam kathento aha) 

8 M2: om. puna 

9? M3: patighabhikkhunidusam 

10 M2: paficanantarikammam; MS: paficdnantarikam kammam 

11 M43: bodhifi ca chedakam; M5: bodhifi ca chedaka 

12 M2: bodhisantakam; M3: bodhisattassa mareti 
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macchera ca pamada ca na honti mama santike ti. 
thero tassa vacanam sutva evam aha? “maharaja,> sadhu te* vacanam. 
aham* Jambidipamanussanam kathessami. tvam® pana kada buddho 
bhavissasi” ti.’ “bhante, Gotamabuddhassa sasanam paficavassa- 
sahassani thatva® antaradhayissati. tasmim antarahite? loke 
akusalussannam!® bhavissati.'! kusalan ti nama mattam pi!? na bhavissati 
pageva kusaluppatti.'3 tada anukkamena!* manuss4 virahita- 
hirottappabhinnamariyada!> ayam me!© matadhitabhagininattatisafifiam 
anuppadetva ajelakakukkutastikarasimgalasonadayo viya nillajja!’ 
bhavissanti.!8 tada te anukkamena!? ussanna-akusalappayogena?° 
vassasataparicchinnayukato?! manussa parihayita dasavassayuka 


13 M2: samghaharakam; MS: santam samghassa harikam 

1 M3: mama santi ti 

2 M2 & M3: om. evam 

3 M5: devasantusita 

4 M3: sodha te (In M3 the following passage, up to the verses, is quite different. 
What we have been able to decipher is added at the end of the variant 
readings). See Appendix B. 

5 M5: om. aham 

§ M5: adds kho 

7 M2: bhavissati ti; M5: bhavitum gamissati ti 

8 M5: thatva 

9 MS: antaradhahite 

10 M5: akusalani usannani 

11 M5: bhavissanti 

12 M2: kusalan ti ndmam mattam pi; M5: kusalam pufifian ti nama mattam na 
honti 

13 M5: paggeva kusalapufifiani karonti 

14 M2: anukammena; M5: om. tada anukkamena 

15 M5: manussa ahirika anotappa bhinnamariyada 

16 M5: sabbe jana 

17 M2: nilajja; MS: nilaja 

18 M2: bhavissati 

19 M2: anukammena; MS: atha anukkammena 

20 M2: ussanna-akusalam piyogena; M5: akusala usannatehi kusalapapehi 
payogehi 

21 M2: yukato; M5: yuka 
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bhavissanti. yada paficavassikadarakassa paficavassikaya darikaya! avaho 
vivaho? bhavissati tada satthantarakappo bhavissati. manussa 
afifiamafifiam migasafifika? bhavissanti. tesam dandadi upakaranam hi* 
hatthena gahitagahitam yam kifici’ ubhatodharakhuradharasadisam® 
avudham bhavissati. te afifiamafifiam ghatessanti.’? tesu ye manussa® 
pandita? pathamam eva! tam vinadsam sutva!! pabbatantaradisu!? 
pavisitva!3 ekika niliyissanti.!4 te thapetva!> avasesa sattaham 
afifiamafifiam paharitva!® vinassissanti. atha!’ sattame divase atikkante 
attano attano niliyatthana!® nikkhamitva afifiamafifiam 4lingitva 
samaggasamvasam!? patilabhitva yan nina**mayam?! kusalakammam 
kareyyama panatipata virameyyama”? adinnadana kamesu micchacara 


1 M5: paficavassikadarikaya ca 

2 M5: avahavivaho 

3 M2: miggasaiifiika; M5: migasafifiino 

4 M2: om. hi 

5 MS: has yam yam hatthena gahitam tan tam in place of tesam dandadi ... yam 
kifici ... 

6 M5: ubhatodharakhuradharadi 

7 MS: vadhissanti 

8 M5: adds ca and om. manussa 

9 M5: adds kalyana sattahabbhantare 

10 M5: pathameva and om. tam 

11 M5: adds sattaham yapanamattam gahetva 

12 M2: pabbantaradimsu; M5: pabbatantaradimsu 

13 M2: pavisutva 

14 M5: tani ekekatthane nilayanti 

15 M2: tathapetva; MS: teva thapetva 

16 MS: vadhitva 

17 M5: om. atha and adds sakalapathavi ekamamsam lohita bhavissati 

18 M5: has te ca attano niliyatthanato in place of attano attano niliyatthana 


19 M5: the text is different up to yan nina ... : samaggacitta hutva ambho 
usannakusalakammanimittena amhakam fiatakavinattha honti sujjhapayena 
mayam jivitam labhimha 

20 M5: yan nuna 
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===> 


musavada surameraya! pisufifiavaca? pharussavaca samphappalavaca 
abhijjha byapada micchaditthiya pativirameyyama pufifiani karissama ti 
pufifidni karissanti.? atha dasavassdyukamanussanam visativassayuka 


<—== 


daraka bhavissanti*; bhiyyo pufifiani karontanam manussanam daraka> 
anukkamena® timsacattalisapaffidsasatthi’sattati-asitinavuti®-sata- 
vassayuka? bhavissanti. anukkamena!? dvivassasatéyuka putta'! 

ticatupaficachasatta-atthanavasatayuka sahassayuka.'? bhavissanti 
anukkamena!3 sahassayukanam dvisahassayuka putta bhavissanti!*; 
ticatupaficachasatta-atthanavadasasahassayuka!> bhavissanti. atha 
manussa atirekataram dhammam caritva vassasatasahassayuka 
bhavissanti.'® atirekataram dhammam carantesu anukkamena!’ 
vassasatasahassakoti-ayuka!® bhavissanti. tato param atirekataram 
dhammam caritva!? asamkheyyayuka bhavissanti. tada sattanam 


jaramaranani na pafifiayissanti2’; puna pi pamadam Apaijjissanti; tesam 


1 M5: suramerayamajjhapamadatthana 

2 MS: pesufifiavaca 

3 MS: pativicikiccd virameyyama ti pufifiani karissanti 

4M5: atha dasavassayukanam manussanam putta visativassayuka bhavissanti 

5 M5: has putta in place of manussanam daraka 

6 M2: anukammena 

7 M2 & MS: satthi 

8 M2: navutti 

9 MS: om. vassa 

10 M2: anukammena 

11 M5: om. vassasatayuka putt 

12.M5: adds ca 

13 M2: anukammena 

14 M5: om. sahassayukanam dvisahassayuka putta bhavissanti 

15 M5: adds dasasahassayuka ca 

16 M5: atha manussesu atirekataram dhammam carantesu anukkamena sata- 
sahassayuka bhavissanti 

17 M2: anukammena; MS: om. anukkamena 

18 M2: yuka; MS: kotisatasahassayuka 

19 M5: om. atirekataram dhammam caritva 

20 M5: jaramaranam 

21 MS: pafifiayanti 
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ayuparihayissanti.! asamkheyyayukato satta? parihayitva vassakoti- 
vassasahassayuka bhavissanti; tato pi parihayitva anukkamena? 
navutikotivassasahassa4yuka bhavissanti.* tato pi anukkamena> 
parihayitva asitivassasahassayuka bhavissanti. tasmim samaye® devo 
anvadhamasam anudasaéham anupajicahafi ca’ majjhimayame 
pathavirasam vadhento vassissati.® tada? Jambidipo samiddho hoti!® 
sabbakalam pupphaphalalatagumbapadapabharito!! kukkitasampatika- 
gamanigamasamakinno!* corakantakavirahito'? appagataditthigahano!4 
rajadhanisamujjalito!’ sabbaratanasampanno sukhito!® subhikkho 
khemo!” bahu-annapanakkhajjabhojanasampanno!® macchamamsadi 
upabhogaparibhogasamiddho.!? talaka sumadhurodakaparipunna 
sabbattha bhavissanti.?° tada bhante?! jayapatika avivadaka akodhana 





22 M2: puna pi pamadapajissanti; M5: puna pamadam 4pajanti 

' M2: ayupariyapayissanti; M5: attaches this phrase to the following phrase: 
tesam ayusamkheyyato parihayissati vassakoti ... 

2 M2: om. sattd 

3 M2: anukammena 

4 M5: om. this phrase 

5 M2: anukammena 

6 MS: tada 

7 MS: anupaficaham 

8 M2: vassissanti; M5: majjhimayame rattim pathavi(ya)rasam (sam)vadhento 
vassanti 

9 M5: tadayam 

10 MS: samiddho ahosi; The following text is slightly different: tada 
dummialatagumbhavanicakalameva pupphaphaladharapadapatatabharito 

'1 M2: padaparibharito 

12 M5: kukkutasampattagamanigamasamakinno 

13 M2: corakanthakavirahito; M5: adds ca 

14 M2: appagataditthitagahano 

15 M5: adds ca 

16 M5: om. sukhito 

1 M5: adds ca 

18 M5: adds ca 

19 M5: om. 

20 M2: talakasu madhurodakaparipunno sabbattha bhavissati; M5: tatakadimsu 
sabatthamadurodakasampunno ca bhavissati 
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paficakamagunasukham’ anubhavanta kasivanijjadi kammavirahita2 
sukhena jivissanti.? itthi purisd na suttam kantissanti* na tantam 

vayissanti> dibbavatthani nivasissanti. purisa sadarehi santuttha® itthiyo’ 
sasamikehi santuttha; samyama® purisa paradaram na karonti na itthiyo 
param purisam karonti te piya manapa afifiamajfifiam bhavissanti. sabbe 
te gamanigamadhanadhafifiakhettavatthupamsuhetu na vivadam 
karissanti?; sabbe manussa suriipa uttamarupadhara afifiamafifiam piya 
manapa honti.!° kaka!! ulukehi saddhim mettacitta majjari ca undurehi!? 

saddhim mettacitta miga migindehi saddhim mettacitta nankula sappehi 
saddhim mettacitt4 bhavissanti sthadayo migehi saddhim mettacitta honti 
evam ajfifiamafifiam patisattatiracchana!? sabbe!4 mettacittam 
labhissanti.!5 yada!® sali ekabija!” safijata aropita; dve sakatasahassani dve 





21 M5: adds paficavassasatitthim purisinam avaho ca vivaho ca bhavissati 

1 M5: om. guna 

2 MS: adds ca 

3 M2: jivanti; M5: puts here the text about the spontaneous growth of rice. We 
reproduce it in note 16 below. 

4 M2: na suttakantissanti; M5: tada itthiyo suttam na kantissanti 

5 M5: vayissanti 

6 MS: sadarasantuttha 

7M5S: adds ca 

8 M5: om. the passage between samyama and afifiamafifiam piyamanapa 
bhavissanti 

9 M5: tada gamanigamakhettavatthupamsudhanadhafifiadi hetu viva na karissanti 

10 M5: om. this phrase and adds khattiya maccha ca sabbe sanapati-ddayo ca 
paficasilani rakkhissanti 

11 M5: the text is different between kaka and afifiamafifiam: tada kaka ca uluka ca 
majjha ca undura ca migga ca migginda ca nankula ca sappapati sabbe 

12 M2: majjhari 

13 M5: adds hi 

14 M5: om. sabbe and adds afifiamafifiam 

15 MS: patilabhissanti 

16 This passage is placed earlier in M5 (see note 3 above), and is slightly 
different: tadahi sayamjatasalino ekabijjaya tandula- 
pphalani dvesakatasahassani dve ca sakatasatani sattati ca sakatani solasa 
ambanani dve ca tumbadhika bhavissanti 
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sakatasatani ca dve sakatasattati c’ eva ambanam solasam pi ca atho pi 
dve ca tumbani! tandulani pajayareti.2? tadaham bhante dasa- 
sahassacakkavalavasinam devabrahmanam Aayacanam sutva 
kaladesadipakulamatayusamkhatani paficavilokanani> viloketva buddho* 
manussalokam gamissami” ti vatvd attano paramivannam? vannento aha: 

aham hi® paripuretva paramiyo anekadha 

kappasatasahassani’ asamkheyyani solasa 

viriyadhiko® bodhisatto racitva? demi danakam 

yada sabbafifiutam patto vikalanga na honti te.!° 

sisam me racitam!! katva afijanam akkhiyugalam 

yacakanam adadanam kappakotisatehi pi! 

yada sabbaiijiutam patto andha na honti manusa.!3 

racitva angapaccange!* danam datva asesakam!5 

yada sabbafifiutam patto vikalanga na honti te.!6 

na vadami musavadam yacakanam avaiicano!” 

yada sabbajfifiutam patto na miiga honti manusa.'8 


17 M2: ekasali-ekabija sayamjata 

1'M2: tumbhani 

2 M2: ca jayareti 

3 M5: paficamahavilokanani 

4 M5: om. buddho 

5 M5: om. vannam 

© M3: pi; M5: om. hi and writes paripuretvina 

7 M2: kappasattasahassahi 

8 M3: saddhadhiko 

9 M2: caritva 

10 M2: me; M3: ca; MS: patto suriipa honti 

11 M3: sisameracitam 

12.3 & M4: ca 

13 M2 & M5: na andha honti manus; M3: vikalangi na honti ca 
14 M2: caritva angapaficahgam; MS: afgapaficange 
15 M5: demi danam asesatto 

16 M2 & MS: me; M3: ca 

17 M3: na vaficanam; M5: avaficanam 

18 M2 & M5: mugga; M3: mugga honti tada pana 
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dhammam sutva pasiditva yacakanam katham sunim! 
yada sabbafifiutam patto na badhira honti manus.” 
piyacakkhiihi passami silavante ca? yacake 

yada sabbafifiutam patto na andha honti manusa. 
ujam kayam* karitva "ham kale danadike pana 

yada sabbajifiutam patto na khujja honti manusa.° 
osadham® demi sattnam bhayam tesam pi no kare’ 
yada sabbajfifiutam patto tada satta arogino.® 
mettam karomi? sattinam bhayasantAsanasanam!° 
yada sabbaiifiutam patto tada Mara na honti te.!! 
manapa annapanani manapena!? dadami "ham 

yada sabbafifiutam patto samiddha honti manusa. 
manapani ca vatthdni!3 mandpena dadami "ham'* 
yada sabbajifiutam patto suriipa honti manusa.'° 
manapani ca yanani!® hatthi-assarathani ca!’ 





12, M3 & MS: suni 

2.M3 & MS: na honti badhird tada 

3 M3 & M5: silavante; M2 & M3: om. ca 

4 M2 & M3: ujukayam; MS: ujum khayam 

5 M3: khujja honti tada pana 

6 M2 & MS: osatham; M3: osattham 

7 M5: bhayam tesam vinodayi 

8 M3: aroggino 

9 M3: mettikaromi 

10 M2: bhayam santasavindsanam; M3: bhayam santakasakam pana (?); M5: 
bhayasantasam na kare 

11 M2, M3 & M5: me 

12 M2: manapehi; M3: yacakanam 

13 M3: om. this half verse 

14 M5: adds here a half verse yacakanam yathakamam (?), which is unmetrical 
and seems to be a scribal error 

15 M3: om. this verse 

16 M2: yanani 

17 M2: hatthi assaripani ca; M3: hatthi ass ratth4ni ca 
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dol ca sivika capi yacakanam dadami "ham! 

yada sabbafifiutam patto sukhita honti manusa.? 
mocemi bandhani satte? dosato dukkhato* pi ca 
yada sabbafifiutam patto bhujjissa honti panino.® 
samam mettam® karitva *ham piyesu apiyesu ca’ 
yada sabbajfifiutam patto sama honti mahitala.8 
tosemi yacake sabbe bhojanehi dhanehi ca® 

yada sabbafifiutam patto sitodakapunna nadi.'° 

yam kifici kusalam katva!! mamam patthenti manusa!? 
samsarabhayabhita te bhavissam!3 bhavamocako.!4 
avijjaghorapabhavam!> mohajalasamakulam!® 
vuyhantam caturoghesu lokam santarayiss’ aham.!7 
kilesapankamakkhite tanhatakkarasevite 
samsaradisasamulhe mokkhamaggam adesayim.!8 
Safijive Kalasutte ca!9 Tapane ca Patapane” 


1 M3: yacakanam puna punam 

2 M2: manussa; M3: satta yanti ca nibbattim 

3 M3: bandhand sa(tte) 

4 M2: dukkhito 

5 M3: tada pufifidni panino; M5: bhujissa 

6 M2: samamettam; M3: samametta; M5: samam mettim 

7™M2 & M3: appiyesu; M2: om. ca 

8 M5: patibald 

9 M3: icchitehi dhanehi ca 

10 M3:tada pire cindanddiyo ti; MS: satodakena punna nadi; M3: adds atha 
metteyo tam evam aha 

11 M5: kusalakammam katva 

12 M2: mamam patthenti; M3: mamam pattenti; M5: mama patthenti 

13 M3 & M5: bhavami 

14 M42: bhave mocako; M5: bhavamocaye 

15 M3: avijjhapabhavaghoram 

16 M3: mohajalam samam kulam 

17 M3: lokam santdrayi aham 

18 M2, M3 & MS: adesayi 

19 M3: kalam sutte ca; M2: adds samghateroruve tadd mahdroruve c’eva 

20 M2: tapanapamahatapane; M3: tapane ca (pa)tapane; M5: patapena 
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Aviciniraye satte! saggamaggam adesayim.” 
afifianabandhand bandhe tanhajalavasamgate? 
chetvana bandhana satte sampapessami* nibbuttim.> 
micchaditthikavatena dvasatthiditthi-aggalam 
atthangikamaggatalena® vivarissami paninam’ 
nibbananagaradvaram visalam ajaramaram.® 
ragadosatamonaddha?-hatanettanam jantinam!° 
pafifidsallakam!! datvana nayanam!* sodhayiss’ aham.13 
sokaturam sudukkhitam!* jaramaranapilitam 
fianosadhavaram!5 datva tikicchissami paninam.'¢ 
mohandhakdrasamulhe!” sadevasuramanusa!® 
fianalokam!? pharitvana niharissami tam tamam. 
apayesu ca patante”9 atane apardyane?! 


1 M3: om. 

2 M2, M3 & MS: adesayi 

3 M2: jalavassamgate; M3 & MS: masavasamgate 

4 M5: sampasomi 

5 M2, M3 & M5: nibbattim 

© M3: atthangamageatile 

7 M3: vivaritva mokkhadharakam; MS: panina 

8 M3: om. this verse 

9 M3: rigamohatamonaddam; MS: ragadosatamonuddam 

10 M3: hantam renattd ca jantunam; MS: hatanettanajjantinam 
1 M42, M3 & M5: salakam 

12 M5: nayyanam 

13 M3: adds apayesu pavattantam atanam aparayanam 

14 M2: sokaturassa dukkhittam; M3: sokaturasudakkitam; M5: sokaturadukkitam 
15 M2: satthavaram; M3: sattham varam; M5: satham varam 
16 M2: tikicchami paninam 

17 M2: sammulhe; M5: mohajandhakd4rasamulhe 

18 M2: manussa; M5: sadovasuramanusse 

19 M2: flanalokam; M3: yanalokam 


20 M2: apayesu pattantam; M3: places this verse earlier (see note 13 above); MS: 


apayesu ca pattantam 
21 M2: attanapparayanam; M5: attanam aparayanam 
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apaya uddharitvana! dassessami parayanan ti.? 
evafi ca? pana vatva bodhisatto “yatha "ham, bhante, vadami tatha 
manussanam katheta” tit sasanam datva dasanakkhasamodhana- 
samujjalakaraputamakilo® sudhotakanakaphalakasadisanalatantara- 
supatitthapitasamujjalitafijalikarapiito manoramam® indanilamanimayam 
Cilamanicetiyam padakkhinam katva atthadisasu vanditva paficanga- 
patitthitena’ vanditva theram 4pucchitva kotisatasahassa’-samkhaya? 
surayuvati!°-suraputtaparisaya!! parivutto taraganaparivarito!2 bahala- 
jaladharapatalavirahitakkhag gatalasamudito paripunnacandamandalo viya 
virocamano Tusita!3-puram eva gato. 
tena vuttam: 

evam anomavanno so Metteyyo cetiyam varam 

pujetva puna!‘ vanditva pitthito va patikkami. 

sabba devacchara pi ca!> pijetva cetiyam varam 


1 M2: apaya udaritvana 

2 M2: dassissami; M3: desessami pariyanti 

3 M3: the text differs from here up to punnamayam yatha cando ... : bhante 
manusse lokam gantva yatha maya kathitam tatheva katheyyasiti so theram 
vanditva apucchitva cetiyam padakkhinam katva atthadisdsu vanditva 
tusitabhavanam gato sabba devaparisd pubbapacchimadakkhinatare thita 
bodhisattassa parivarayimsu taraganaparivutto viya gagalatalapunnacando 
devata vuttam pi c’ etam devakafifio pi tadisa Metteyyam 4rivaritva ... 

4 M2: kathekatha ca ti 

> M2: dasana(kkha)samodanasamujjakaramakulo; M5: dasanakhasamodana- 
samujalam jalakaramalakaramakulo 

6 MS: ... samujalitakaraputafijalimanorammam 

7MS: paiicapatitthitena 

8 M2: kotisattasahassa 

9M2 & M5: samkhataya 

10 M2 & M5: suravati ... 

11 M5: suraputtehi parisaya 

12 M2: om.; MS: taraganaparivutto 

13 M2 & M5: Tussita 

14 M5: pi 

15 M5: sabbe devaganda capi 
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atthadisAsu vanditva pitthito ca patikkamum.! 
punnamayam? yatha cando sarade va virocati> 

tatha ariyaMetteyyo* devamajjhe virocati. 
migamaijjhe yatha siho> gavamajjhe yath’ usabho® 
pakkhimajjhe yatha garuddho’ devamaijjhe tatha ayam.8 
nagamajjhe yatha Merv? sattaratanamandito!® 
naramajjhe cakkavatti!! devamajjhe tatha ayam. 
tarumajjhe paricchattako pupphamajjhe kokanado!* 
manimaijjhe veduriyo devamajjhe yatha ayam.!3 
pabbatagge yatha aggi suddhantakanakam yatha!* 
sabbe deve atikkamma vannatejena rocati.!5 
Tusitabhavanam yanto!® devehi parivarito!” 
dibbasukham anubhutva!® ciram satte pamodati ti.!9 


1 M2: pitthito va ca patikkamum 

2 M2 & MS: ulumajjhe; M3: pumamaya 

3 M3: saradeti virocati 

4 M3: evam hi Meteyyo natho 

5 M2, M3 & M5: siho 

© M2: gavamajjhe yatha usabho; M3: gavamajjhe ’va usabho; M5: gavamajjhe 
yathasabho 

7 MS: varagaruddho 

8 M3: naddimajjheva sagaro 

9 M3: contains the same verses, but in a slightly different order, M5: nagamajjhe 

10 43: devamaijjhe tathd ayam 

11 M2 & M5: cakkavati 

12 M2 & M3: kokanudo; M5: om. this verse 

13 M2: om. this half verse 

14 M3: sudanti kannika yatha; MS: om. this verse 

15 M2: virocati; M3: dicchati; M5: om. this verse 

16 M2: Tussitabhavanam yanto; M5: Tussitapabhavayanto 

17 M3: om. this verse 

18 M5: dibbasukhanubhutvana 

19 M3: om. this verse, and adds evam anomavanno so Metteyyo devapiijito 
devadevaganamajjhe punnacando va gacchatiti 
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tasmim khane yeva! thero paramapatimokkhasamvarasilam indriya- 
samvarasilam? samma jivaparisuddhasilam? paccayasannissitasilafi ca ti 
catuparisuddhasiladi aparimita*-gunaganabharanasamalankato indanila- 
manimayam Cilamanicetiyam> vanditva Sakkam devarajanam 
apucchitva® ativiyadarunaragatanha’-micchaditthadi vividha’-rukkha- 
vanalatakinnaputhuvanagumbalayaja ti? jaramaranadi!° dukkhappabhava- 
samsaram addhanam!! atikkanto!? paramasetthativijjapala!3-sisaca- 
tutthajhanavicittapakkhavilasitavirajitam iddhipada'+-varapada!>- 
dvayasubhaggam attha-vimokkhapatisambhidafiana!®-lokiya- 
lokuttarasaddha!7-pala!8-sakalalomalankata-deho suvannahamso viya 
sobhamano tavatimsabhavanato otaritva Jambidipam Agantva!? 
anopamaya savakapakatililaya gamanigamarajadhanisu pindaya pavisi. 
tena vuttam??: 


1 M3: finishes with a short paragraph which differs a little from the other texts. 
We reproduce it at the end of the variants. See Appendix C, M5: tam khane 
fieva 

2M2: om. 

3M2 & M5: om. samma- 

4 M5: dharaparamita- 

5 M5: om. ciilamani 

6 M2: pabhapucchitva 

7M2 & MS: add kiles 

8 MS: vicita- 

9 M5: jana- 

10 M2: adds samsa(ra)-; M5: adds samsara- 

11 M5: om. samsaram addhanam 

12 M2: atikkamanto 

13. M2 & M5: pala- 

14 M5: dvipada- 

15 M2: om. varapada- 

16 M5: yana- 

17 M2: suddha- 

18 M2 & MS: pala- 

19 M5: Jambiidipagantva 

20 M5: yathaha 
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tada so devathero pi apucchitva surindakam! 

cetiyam puna vanditva otaritvana saggato” 

sobhati hemahamso va? pun’ agacchati manusam.* 

nigama°rajadhanisu bhikkham pindaya pavisi ti. 
so® pindapatapatikkanto Metteyyassa pavattim Jambidipamanussanam 
arocesi. manussa therassa vacanam sutva pasannacitta danadini pufifiani 
katva ayuhapariyosane devaloke pirayimsu. so daliddakapuriso’ 
atthaniluppaladayako yavajivam® uppaladanam anussaritva manussa- 
lokato cavitva tavatimsabhavane® devaccharahi parikinne’® naccagita- 
paficangikaturiyasamghutthe!! sattaratanakhacitte niluppalapasade 
nibbatti.!2 tassa akkanta-akkanta!3-kdle paficavannani uppalani pade pade 
sampaticchimsu. tassa mukhagandho uppalagandho!* viya sakaladeva- 
nagaram pavayi.'5 deva devitthiyo uppalagandham ghayitva!® tam 
sevanti. sabbe deva tassa pade pade sampaticchannam!’ uppalam disva 
Sakkassa devarafifio drocesum.!8 Sakko tam!® tesam katham sutva 
tutthacitto hutva tattha gantva pucchi “devate, manussaloke kim akasi 


1 M5: dpucchitvam purindhadam 

2 MS: saggato ti 

3M5: ca 

4 M2 & M5: manussam 

5 M2: adds va 

6 M5: om. the following passage up to atthaniluppaladayako 
7M2 & MS: om. 

8 M5: om. 

9 M5: adds niluppalapasade 

10 MS: paripunne and adds dibbatitva 
11 M5: samkhecumve (?) 

12.M5: om. 

13 M5: atikkanta atikkanta 

14 M5: mukho uppalagandho 

15 M5: vayasi 

16 M5: gayitva and om. tam 

17 M2: sampaticchinnam; M5: om. 

18 M5: arocayimsu 

19 M5: om. tam 
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pufifiam! evariipam sampattim labhasi” ti.? yo? Sakkassa vacanam sutva 
evam aha “devaraja, aham pubbe manussaloke Mithilavasi Pinguttaro 
nama manavo‘ mataram posento> ekadivasamhi nhapanatthaya® ekam 
saram gantva tattha” nhatva® atthaniluppalapupphani disva tani gahetva 
ekassa bhikkhuno datva tena? niluppaladanena niluppalapasade jato 
*mhi!9: mama akkanta!!-akkantakale pade pade uppalapuppham’? jayati 
mama cakkhudvayam uppaladalasadisam!3 uppalagandho viya me kayo 
tena Uppalo nama devaputto jato ’mhi” ti. Sakko tassa vacanam!* sutva 
pamuditacitto pasannam4naso hutval> tato pi!® niluppalapupphani 
gahetva!” buddhassa cetiyam'® pijesi so Uppaladevaputto’? yavajjattana 
yeva”’ hoti. 
tena vuttam: 

puna bhave pi tam pufifiam Metteyyass’ eva santike?! 

dibbasukhafi ca bhufijitva pupphadanass’ idam phalam. 





1 M5: so kim katva 

2 M2: labhati ti 

3 M2 & M5: so 

4 M2 & M5: om. Mithilavasi Pinguttaro nama manavo 
5 M5: posesi 

6 M2: nahanatthaya 

7 M5: om. tattha 

8 M2: nahatva; M5: adds pana 

9 M5: te ten’ eva uppaladanena 

10 M5: atthaniluppalapasdde jato; M2: jatehi 
11 MS; atikkanta 

12 M5: niluppalam 

13 M2: uppaladasadisam; M5: cakkha-uppalasadisam 
14M5: katham 

15 M5: om. 

16 M2: om.; M5: so 

17 MS: niluppalam gahetva 

18 M5: buddhapatimam 

19 M5: om. uppala 

20 M5: yavajjhattameva 

21 M5: Metteyyassa va santike 
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tasma hi pandito poso Metteyyabuddhasantike! 
papunitum panidhaya danasiladikam kare. 

yo yo yam yam bodhisattam vacanassanusarino 
pufifiam karoti so so ca Metteyyadassanam varam2 
labhissati dukkhass’ antam karissati anagate. 
samsare samsaranto pi apaye? na gamissati ti. 


iti Malayyadevatherassa* vannana nitthita. 


nibbanapaccayo hotu andgate bhavissanti> 


' M2: buddhassa 

2 M5: Metteyyadassanavaram 

3 MS: apayam 

4 M2: om. deva; MS: ends Maleyyadevavatthu 
5 M2 & MS: om. this final phrase 
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Appendix A (see note 7 on page 40) 


M3: devaraja Meteyyo kim kammam (= pufifia-kammam 7?) katva idam sampatim 
labhati bhante aham katham janitabbam sabbajfifiabuddho pana saka (= sakka ?) 
tassa Sampatim vannetum Meteyyo budhassapadam pathetva loka- 
bhavamopanatthaya me dhanisambharam karonto danadacini (= danadini ?) 
manussasampatidento anekakotikappadanaparami katva silarakkhitum satta- 
sampatidento jhanam karinam brahmasampatidento anekakotikappa- 
nekkhamaparami katva dukkhadassanam sotapattimaggaphalam dento 
anekakotikappapafifiaparami katva aniccadassanam sakkhidagamamaggam (= 
sakadagamamaggam ?) dento anekakotikappavirayaparami katva anattana- 
dassanam (= anattadassanam ?) anagamimaggam dento anekakotikappa- 
khantiparami katva tisakkhanam upekkhanam arahattam dento aneka- 
kotikappasaccaparami katva panavadhavivajitam atthangikam dento aneka- 
kotikappa-adhitthanaparami katva dukkhadassanam samsaranibbanam dento 
anekakotikappamettupekkham katva anantafianam patthayano sabbe sattanam 
upanatthdya samattho anatta(= ananta ?)-bodhisambhare katva anantakappe yeva 
anantasilalankare dento anantabodhisambhare katva anantakappe yeva 
kilesasocanam samadhidento anantabodhisambharam katva anantakappe yeva 
papachedanam pajfifiasattham dento anantabodhisambharam katva anantakappe 
yeva samsarannavattikam vimuttidento anantabodhisambharam karonto 
anantakappe yeva mokkhapatham fiatukamo fianam dento ananta- 
bodhisambharam karonto kappa yeva tayo bodhisatta eko bodhisatto eko 
pafifiddhiko eko virayadhiko eko saddhadhiko tesu pafifiadhiko nama 
kappasatasahassadhikani koticattéri asamkheyani paramiyo akasi viriyadhiko 
kappasatasahassadhikani attha asamkheyani paramiyo akasi saddhadhiko pana 
kappasatasahassadhikani solasa asamkheyani paramiyo akasi Metteyyo pana 
saddhadhiko nama Meteyyasambharo (= sambhara ?) samuddoya (= samuddo 
yatha ?) paramiyo hoti ekadesena vuttam pi saso samuddo (?) vattati andho yatha 
pabatarohe yeva tasma bhante na sakkomi tassa sambharam pakasetum tatha 
Ariyametteyyo anekasahassaparivarehi agantva yojanaparimandalam 
Culamunicetiyafi ca akasaparimandalafi ca dibbobhasena pharitva cetiyam 
padakkhinam katva anekasahassasuriyamandalam viya sinerapadakkhinam katva 
atthadisasu vanditva gandhamaladihi pujetva sattaratanamayam malavicittam 
candamandalam sadisam sisato otaretva cetiyam piijetva pacinadvare nisidi tada 
cetiyanganamalavicitra(sic)-paripunna osadhitarakarasi viya ahosi sakala- 

indanagaram ekaganda ahosi bodhisatto yena thero ten’ upasankami 

upasankamitva theram vanditva ekamantam nisidi theram etad avoca bhante kuto 
agato ti... ? 


2 E. Denis 


Appendix B (see note 4 on page 46) 


M3: ... maharaja sodha te vacanam Jambudipamanussa kathessami tvam pana 
kada buddho bhavissasi ti bhante Gotamabuddhassa sasanam paficavassa- 
sahassani thatva antaradhayissanti tasmim antarahite loke akusalappanam 
kusalan ti na janati paggeva kusaluppatti tada manussa virahita- 
hirotappabhinnamariyada m4a(ta)pitabhaginisafiiam anuppa ajjelakukkara- 
sigalasonadayo viya nilajja bhavissanti usannakusalena ayuvassasatam hinam 
hina anukammen’ eva dasavassayuka maggedaraka paficavassd ca paficavassa va 
daraka avaho vivaho ca tesam dvinnam bhavissati tividho sattantarakappo 
dubbhikkantarakappo rogantarakappo satthantarakappo idha sattantarakappo 
vedigafifio (= veditabbo ?) tada manussa afifiamafifiam miggasafifiam 
patilabhissanti hattena gahita ubhato dharakhurasadisam avudha bhavissati te 
afifiamafifiam paharitva vinassanti tesu ye manussa pandita pathamam eva tam 
vindsam sutva sattaham yapadaharam gahetva pabbatakandaradisu pavisitva 
niliyissan ti tesu thapetva avasesa sattaham afifiamafifiam paharitva vinassanti 
sakalapathavi ekamangakalika bhavissati atha sattaham divase atikante attano 
attano niliyitathana nikkhamitva afifiamafifiam visalam labhitva dlingitva 
samaggam patilabhitva yanuna mayam kusalakammam kareyyama panatipata 
virameyyama adinnadana kamesu micchacara musavada pisufifiavaca pharusavaca 
sampapphalavaca abhijja byapada micchaditthiya pa(ti)virameyyama ti ime 
dasakusalakammam patisamodhanetva te puretum arabhisu atha dasa- 
vassayukanam manussanam visativassayuka daraka bhavissanti atha bhiyyo tesu 
dhammam purentesu timsacattalisapafifiasa ti anukammena dve vassasatayuka 
bhavissanti tinicattaripaficachasatta-atthanavavassasahassa dvetinicattaripafica- 
dasavisati-timsacattalisapaficasatthisattati-asitivassasahassani vadanti nava- 

timsavassasahassa atthamanussesu atirekataram dhammam carantesu 
vassasatasahassa aya (= ayuka ?) bhavissanti atirekataram dhammam carantesu 
vassakotisahassa ayu(ka) bhavissanti tatha sattanam jaramaranam na pafifiayanti 
puna pi pamadam 4pajjanti tesam dyam parihayissanti asamkheyya ayam 
pa(ri)hayitva vassakotisahassa tato satasahassam parihayitva navutti- 
vassasahassa asitivassasahassam vathassanti tasmi samaye devo aghamasam 
anuddasaham anupaficahafi ca majjhimayame pathavirasam vadento vassati tada 
jambudipam sabbattha samiddho hoti yada padamaniccakalam thula- 
latagumbapadapattalabharita kukkutasapatikagamaniggamarajadhani samakinno 
corakandakavirahito appaggataditthigahano rajadhani samujjalito sabbaratana- 
sampanno subhikkho khemo bahu-annapanakhajabhojanam seyya meyya 
macchamamsadi upabhogaparibhogasamiddho bhante yadayajapatika avivadaka 

ako(dha)na honti paficakamasukham anubhavanti tada manussaloke gamissami 
yada sabbaparisa kasinabija akaronta sabbabhogam anubhavanta tada 
manussaloke gantva tada ittiyo na suttam kantikam pi rukkhe dibbavattehi 
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nivasento tada m(an)ussalokam gantva yada manussalokhattiya amaccha sena 
patadayo rakkhanti pafica silani tada manussalokam gantva yada ittisamikena 
santutthd purisa paradaéram na karonti ittiyo afifiehi kimam na karonti te 
manussalokam gantva idani attano paramivannento 4ha ... 


Appendix C (see note | on page 57) 


M3: thero Meteyyassa gamanam varam pasitva devarajanam apucchitva cetiyam 
vandhitva Jambudipam sampatto Kambujagamam pindaya pavisi pindipatam 
gahetva pattikanto tato patthdya Meteyyassa va pavuttim Jambudipa- 
manussanam 4rocesi manussa therassa vacanam sutva danadini pufifiani katva 
ayuhapariyosane devaloke puriyimsu so upaladayako tena tavatimsabhavane 
pupphapasade devapuripinne nibbatti naccagitapaficangikaturiyasamghutte 
akkantakale paficavanna-upalani pade pade jata tassa upalagando viya mukkho 
sakaladevanagare vayati Sakko pageva tassa pade pade upalam disva tutthacitto 
ahesum Sakko dha devate pubbe kim akasi pufifiam evam rapam sampattilabhasi 
ti Upaladevaputto yatha tatha visajjhesi Sakko tam vacanam sutva pamuditacitto 
upalapupphani gahetva cetiyam pujesi sakalayam tato vassati ti tena 
pathamasangitikacariyajinadesitam dhammam saddhaya pasadajanatthaya 
kathento aha ye sunantim sa sakkaccam Vessantaram jinadesitam ye ca karonti 
pufifiani siladini padayaka te subhanti passayyam Mettayyasugatam varanti 
Maleyyadevatheravannana nitthita 
brah Maleyyayavalelachapappabissanta ( ? ) 

buddham saranam gacchami 

dhammam saranam gacchami 

samgham saranam gacchami 
iti pi so bhaggava a(ra)ham sammasambuddho vija 


Appendix D (see Introduction page 7) 


anekadevaputta pi devakafifia pi tadisa 
Metteyyam parivaretva gacchanti tathambare 
punnamayam yathacando _sarade kale va bhanuma 
vannaripena ten’ eva devamajjhe virocati 
evam anomavanno so Metteyyo lokapungavo 
devamajjhe gato santo pajjalanto pi agato 


so Agantva Cilamanicetiyam vanditva padakkhinam katva Maliyadevathera 
upasankamitva vanditva ekamante titho theram pucchi bhante agacchatha ti 
Jambudipa maharaja ti kim bhante Jambudipamanuss4 mamam sambhaventi 
sambhaneti ( = sambhaventi) maharaja ti 

yada hi kusalam katva tuyham bhaventi bodhiyam 

Metteyyass’ eva buddhassa dassanam bhavatu sabbada ti 
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Metteyyo bodhissato evam aha 
yam kifici kusalam katva 
samsarabhayabhitanam 
avijjaya mahaghoram 
vuyhantam caturoghehi 
kilesapankamakkhite 
samsaradisammilhe 
Safijive kalasutte ca 
afifianabandhanabaddhe 


chetvana bhandanam satte 


micchaditthikavatehi 
atthangamaggatalehi 
ragadosatamonaddham 
pafifiasalakam datvana 
sokaturanam dukkhinam 
fianosadhavaram datva 
mohandhakarasammilhe 
fiandlokam karitvana 


E. Denis 


mama pathenti manusa 
bhavami bhayamocako 
mohajalasamajalam 
lokass’ antamkaro aham 
tanhatakkarasevite 
dhammam sudesayiss’ aham 
tapane pune tapane 
tanhasasavasamgate 
sampapessami nibbutim 
dvasatthihi hanaram gatam 
vivarissami paninam 
pavetva nantajantiinam 
nayanam sodhayiss’ aham 
jaramaranapilitam 
tikichissami paninam 
sadevasuramanuse 
vidhamissami tam tamam 


lokam apayabandhantam (baddham tam) attanam tamparayanam 


apaya uddharitvana 


dassayissami parayanam 





THE STORY OF THE ELDER MALEYYADEVA 
Translated by Steven Collins 


Honour to the Blessed One, the Worthy One, the Fully 
Enlightened One ! Bowing to the excellent Buddha, (who is) to be 
revered by gods and men, to the Teaching which originates from the 
Happy One,! and to the virtuous Monastic Order, I will undertake (to 
tell) in brief the story of Maleyya, replete with supreme(ly good) advice? 
and edifying for all. 


In the past, the story goes, in the island of Tambapanni, (also) 
called the isle of Lanka, where the (Three) Jewels were established, a 
certain elder by the name of Maleyyadeva, famous for the excellence of 
his supernatural power and knowledge, lived in Rohana province 
supported by (alms given in) the village of Kamboja. The elder 
repeatedly brought back news of the beings roasting in hell: recounting 
(this news) to their relatives he inspired them to make merit by alms- 
giving and the like, and he made them aim for heaven as the result of the 
merit they acquired and by transferring merit to those (hell-beings). By 
the force of his supernatural power he travelled to both heaven(s) and 
hell(s): after seeing the great majesty of laymen and women in heaven 
who had faith in the Three Jewels, he went to people (on earth) and 
recounted how such-and-such a layman or woman had been reborn in 
such-and-such a heaven and experienced great happiness; after seeing the 
great suffering of miscreants in hell, he went to people (on earth) and 
recounted how such-and-such a man or woman had been reborn in such- 
and-such a hell and experienced great suffering. People gained faith in the 


1 On sugata as an epithet of the Buddha see Norman (90: 154), who renders it 
‘one who is) in a (particularly) good way’. 

2 For naya as ‘advice’ see Nanamoli (62: xli-xliii), who translates more literally 
as ‘guide-line’. 
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teaching and did no evil; they dedicated merit (acquired through) 
almsgiving and the like to their dead relatives, and aimed for heaven as 
the result of the merit they acquired and by transferring merit to those 
(dead relatives). 


One day the elder got up in the morning, took his robe and bowl 
and went to the village to collect alms. In the village (lived) a poor man 
(who) looked after his mother. At the (same) time he went out from the 
village to bathe; he came to a pond, took his bath, and saw eight blue 
lotus flowers. He picked them, got out of the pond, and started on his 
way (back). Then he saw the elder coming (towards him) bowl in hand, 
(looking) calm, restrained, well-controlled, his senses mastered, with 
perfect bearing. Joy and delight arose in him, and he went up to the elder 
and greeted him respectfully with his hands in the form of a hollow 
lotus-bud (made) by putting his ten finger-nails together. With great 
faith he gave the flowers to the elder, and made an aspiration in this 
verse: 


By this gift of flowers, wherever I am (reborn) in a hundred 
thousand births, may I not be poor ! 


The elder took the eight blue lotus flowers, and gave thanks in this 
verse: 


Whatever (a person) gives with a faithful mind, whether coarse 
or choice,! has a successful result according to (the donor’s) 
wish. 


1 This rendering of lakham panitam va is taken from Masefield’s (89: 91) 
translation of the phrase at Vv-a 64. 
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After giving thanks (thus) the elder (first) reflected!: ‘Where shall I place 
these eight blue lotus flowers on a shrine — on top of a mountain, at 
(the place of the Buddha’s) final nirvana, at (the foot of) the Great 
Bodhi-tree or at the place where the Blessed One set in motion the Wheel 
of the Supreme Law? ?’ Then he thought: ‘I have worshipped (at) these 
places seven times (each); what if I were to worship at the Cilamani- 
shrine in heaven ?’ 


Immediately after thinking this, the elder attained the fourth 
meditation level, which is the basis for supernatural knowledge; 
emerging from it he flew along the path of the wind and in the time it 
takes to snap one’s fingers reached the terrace around the Culdmani- 
shrine in the city of the Thirty-three gods, made beautiful by the 
(surrounding) land’s being adorned with seven precious things?; Sakka, 


1 Reading evam samacintesi with M3. 

2 ‘Shrine’ translates cetiya; the translation omits the first va, and takes udahu 
as an interrogative introducing the list of alternative sites in the locative. (Sih III 
p. 5 has kuhim aropessdmi mahdcetiye udahu cetiyagiripabbate udahu 
mahabodhimhiti punassa etad ahosi.) Denis translated here ‘Ou déposerai-je ces 
huits fleurs de lotus ? aux pieds du cetiya, situé sur la Montagne, ou A celui situé 
a l’endroit du Parinirvana, ou a celui situé prés du grand arbre de la Bodhi, ou a 
celui situé a l’endroit de la mise on route de la roue de la Loi incomparable ?’ In a 
note he refers to the fact that four ‘shrines’ commonly grouped together in this 
way are the sites of the Buddha’s birth at Lumbini, his Enlightenment, First 
Sermon and final Nirvana. He remarks that the order is different here, and that 
the site of his birth is ‘curiously replaced by the cetiya “placed on the 
mountain”’, speculating that this might refer to the Culadmani cetiya on Mt. 
Meru, in the heaven of the Thirty-three. He notes that manuscript M4 omits 
both this and the Parinirvana cetiya, while M3 omits the latter; and states that 
‘the Siamese translation of the Tika Maleyyadevathera’ (sic) mentions only three 
cetiya-s: those at the top of a mountain, at the place of the Parinirvana and of 
the First Sermon, while ‘the Siamese text of the Pra Malay’ mentions only the 
cetiya at the Bodhi-tree. 
3 The long compound is difficult to analyse satisfactorily. The seven ‘precious 
things’ (literally ‘jewels’) are: gold, silver, pearl, gems, beryl, diamonds, and 
coral. 
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king of the gods, had reverently caused (this) delightful sapphire (shrine) 
to be set up, so that all the gods could worship (there). The Blessed One 
himself had cut off his top-knot (of hair) with a sword grasped in his 
cotton-soft, webbed hand, and had thrown it into the air with the 
aspiration ‘if I am to attain enlightenment and become a Buddha may my 
top-knot not fall to the ground’; it did not fall to the ground, and (Sakka) 
caught it in a splendid gold casket which he carried on his own head (and 
then made the shrine for it). (The elder) worshipped (at the shrine) with 
the eight lotus flowers, walked around it keeping it to his right, paying 
reverence to the eight directions and with a five-fold prostration,' and sat 
down on the eastern side. Thus it is said: 


He attained the fourth meditation level, the basis for 
supernatural knowledge, and emerging from it rose up 
instantly? into the sky like a golden swan; in the time it takes 
to snap one’s fingers he arrived at the shrine in front of (the) 
Vejayanta palace, (where he) worshipped and paid reverence.3 


At that moment Sakka, king of the gods, came with his retinue 
and worshipped the right tooth of the Blessed One and the Culamani- 
shrine with various kinds of garlands, perfumes, ointments and the like; 





1 This has been taken to refer to (i) ‘touching the ground with forehead, waist, 

elbows, knees and feet’ (PED citing Childers, s.v. pafica-patitthita), (ii) a 

‘kneeling afijali salute in which the forehead, edges of the hands and the knees 

touch the ground’ (Masefield 89: 32 note 22), or (iii) touching the ground with 

forehead, elbows and knees (Bareau 62: 251). 

2 Reading uggamma with M2. 

3 M3 and M4 omit this paragraph and read more simply: ‘The elder rose up into 

the sky on that very day and in the time it takes to snap one’s fingers stood in 

front of the Vejayanta palace [reading thero tadahe va vehasam abbhuggantva 
accharasamghatamattam pi ... ; for tadahe va see CPD s.v. aha]. He saw the 
shrine and feeling joy paid reverence to it; he worshipped with the eight blue 

lotus flowers, walked around (it) keeping it to his right, paid reverence to the 

eight directions and stood at one side’. 
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seeing the elder sitting down he went up to him, paid reverence and sat 
down to one side. All the groups of gods paid reverence to the shrine, 
walking around it keeping it to the right, (and then) paid reverence to the 
elder and sat down all around (him); so too did all the divine maidens, 
who paid reverence to the elder with a five-fold prostration. Sakka, king 
of the gods, asked the elder: ‘Sir, where have you come from ?’ ‘Great 
king, I have come from the Rose-Apple island! to pay reverence to the 
shrine.’ Then the elder asked Sakka: ‘Did you have the Culamani-shrine 
set up ?’ ‘Yes, venerable sir, I had it set up to be worshipped by the 
gods.’ The elder asked: ‘King of the gods, these gods did good deeds in 
the human world and were reborn here to enjoy divine happiness; why do 
they make merit now ?’ ‘Venerable sir, these gods make merit in the 
desire to go beyond the world of the gods.” Sir, gods who are of little 
merit do not remain long in heaven, just as a few grains put in a wooden 
trough are quickly used up; whereas gods who are of much merit remain 
long in heaven, just as a lot of grain put in a granary remains (there) for 
a long time and is not used up. Similarly, sir, just as people with little 
wealth (but) with a lot of skill and knowledge, if they engage in farming, 
trade and the like make a living without difficulty, gods of little merit 
who enjoy (its) result (but) then make further merit experience heavenly 
happiness afterwards. Venerable sir, wealthy people with no skill or 
knowledge who do not engage in farming, trade or the like, (soon) use 
up their wealth and afterwards become quite poor: in just the same way 
gods of much merit who experience (its) result without making further 
merit afterwards are born in a poor state. Just as poor people with no 


1 Jambudipa, the continent south of the cosmic centre Mt. Meru, corresponding 
(at least) to what are now India and Sri Lanka. 

2 T have previously rendered devaloka simply as ‘heaven’. In this context there 
is, perhaps, some ambiguity as to whether upari means ‘above’, in the sense 
that the gods of the heaven of the Thirty-three wish to be reborn higher in the 
cosmic scale, in one of the Brahma-worlds, or whether it means ‘beyond’ in the 
non-spatial sense of transcending heavenly rebirth in nirvana (perhaps by means 
of rebirth on earth at the time of Metteyya). See text below. 
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skill and knowledge who do not engage in farming, trade or the like 
become (even) poorer, so too gods of little merit who experience (its) 
fruit without making further merit become (even) poorer; (conversely) 
just as rich people with a lot of skill and knowledge who engage in 
farming, trade or the like prosper even more, so too gods of much merit 
who give alms, practise morality, and so on, go upstream (in the stream 
of life) and prosper, (even) as far as nirvana.’ 


When the elder heard this he was pleased, and asked Suja’s 
husband (i.e. Sakka): ‘Great king, all the gods have come to pay 
reverence at the shrine of the Blessed One; is the future Buddha Metteyya 
coming ?’ ‘Yes, venerable sir.’ ‘When will he come ?’ ‘Sir, he has come 
(in the past) on the eighth, fourteenth or fifteenth days (of the lunar 
month).’ ‘So — today being the eighth — is he coming (today) ?’ “Yes, 
sir.’ While the elder was thus conversing with Sakka, a junior god came 
with a hundred-fold retinue to worship at the shrine. The elder saw the 
junior god arrive and asked Sakka: ‘King of the gods, is this Metteyya ?’ 
‘No, sir.’ ‘Who is it 2?” ‘Someone else, sir.’ ‘King of the gods, what 
merit did this junior god make previously in the human world ?’ Sakka 
related his meritorious deed in this verse: 


Sir, when born in the human (world) he was a poor grass-cutter 
who (once) when eating a leaf used for wrapping food! gave one 
piece as an offering to a crow; after doing even so small a 
meritorious deed he moved on (through life) in the human 





1 If bhattapiitaa is correct, it is the direct object of bhufjitva;, the word usually 
refers to a leaf used for wrapping cooked rice, and I assume the point is that the 
man is so poor this is all he has to eat. The word ekapindika then refers not to 
one ball of rice but to one piece of the leaf given as ‘alms-food’ to the crow. 
Denis renders more simply ‘comme il mangeait un sachet de riz bouilli, il en 
donna une portion 4 un corbeau’. 
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(realm) which ends in death, and was then reborn (here) because 
of it.} 


Therefore it is said: 


Whoever gives a gift to an animal such as a crow, as a result of 
even that gift the giver receives a hundred(-fold). 


The junior god came, walked around the shrine keeping it to his right, 
paid reverence to the eight directions, worshipped with garlands, 
perfumes, etc., and sat down on the eastern side. 


Immediately afterwards another junior god came to worship at 
the shrine of the Blessed One with a thousand-fold retinue, illuminating 
all the regions with the splendour of his body. The elder saw him and 
asked Sakka ‘King of the gods, is this Metteyya ?’ ‘No, sir.’ ‘Who is 
it ?’ “Someone else.’ ‘King of the gods, what merit did this junior god 
make previously in the human world ?’ Sakka related his meritorious 
deed in this verse: 


Sir, when born in the human (world) he was a young brahmin 
by the name of Gopala; (once) when eating he gave a portion to 
a cowherd, and through that gift he has been born (here) with a 
retinue of a thousand. He has come with (his) thousand(-fold 
retinue) to worship at the shrine. 


Therefore it is said: 


1] derive saritva from sar, to move, flow (as in samsara), Denis seems to have 
taken it as being from sar, to remember, since he translates the last line ‘s’en 
étant souvenu au moment de la mort, il a transmigré et est re-né ici’, although it 
is unclear whether his last two verbs gloss upapajjati (mss. uppapajjati) or he 
was taking saritva in both the senses mentioned here. 
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Whoever gives a gift to those who are without virtue and of 
little merit, as a result of even that gift receives a 
thousand(-fold). 


He arrived, walked around the shrine keeping it to his right, paid 
reverence to the eight directions, worshipped with garlands, perfumes, 
etc., and sat down on the westem side. 


Another junior god came, with a retinue of ten thousand, 
illuminating the whole shrine area with the splendour of his body. The 
elder saw him [and asked the same questions as before, with the same 
replies]. Sakka recounted his meritorious deed in this verse: 


Sir, (once) in a former life he gave alms to a virtuous novice, 
and through the maturation of that (deed of) merit he has died 
and come to heaven. 


Therefore it is said: 


Whoever gives a gift to an ordinary person! who is virtuous, as 
a result of even that gift the giver receives ten thousand(-fold). 


He came, walked around the shrine keeping it to his right, paid reverence 
to the eight directions, worshipped with garlands, perfumes, etc., and 
sat down on the southern side. 





1 Reading puthujjane with M2 and M4; i.e. someone who has not advanced to 
any of the stages of the Buddhist spiritual path. 
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Another junior god came, with a retinue of twenty thousand, 
illuminating the whole area of space! with the splendour of his body and 
his ornamentation. The elder saw him [and asked the same questions as 
before, with the same answers]. Sakka explained his meritorious deed in 
this verse: 


This one gave alms to a monk on his alms-round at (one) time 
(in the past); because of that (deed of) merit he has died and 
come to heaven. 


Therefore it is said: 


Whoever gives a gift to a virtuous monk, as a result of that 
same (gift) the giver receives twenty thousand(-fold). 


He came, walked around the shrine keeping it to his right, paid reverence 
to the eight directions, worshipped with garlands, perfumes, etc., and 
sat down on the northern side. 


Then another junior god came to worship, with a retinue of 
thirty thousand. The elder saw him [and asked the same questions as 
before, with the same answers]. Sakka recounted his meritorious deed in 
this verse: 


He was formerly a weaver in Anuradhapura, who lived a life of 
purity (and was) well-known as (a person) of great merit; at 
various places he cremated the bodies of the dead, and 
transferred to (each dead person) the merit acquired through 


1 4kGsa-mandala, lit. ‘circle of space’; for the term in meditative visualisation see 
Vism 175 (PTS ed., = HOS V 26). 
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giving! to the virtuous gifts (such as) medicine, almsfood, 
robes and lodgings. Because of this meritorious action he was 
reborn in the city of the Thirty-three (gods). 


He came, walked around the shrine keeping it to his right, paid reverence 
to the eight directions, worshipped with garlands, perfumes, etc., and 
sat down there and then. 


Then another junior god came to worship, with a retinue of 
forty thousand. The elder saw him [and asked the same questions as 
before, with the same answers]. Sakka recounted his meritorious deed in 
this verse: 


He was a very wealthy man? (called) Haritala, generous and 
virtuous, who lived a life of faith in the village of Haritala; he 
gave medicine, robes, food and drink to the virtuous, and by the 
maturation of these deeds was reborn in the city of the Thirty- 
three (gods). 


! Literally ‘having cremated the bodies of dead people here and there and 
dedicating (to them) the (merit acquired through) gift(s), he gave ... ’. The verb 
uddissati, ‘to point out’ or ‘refer to’, also has the specialised meanings of 
designating the recipient of a gift or of the transferred merit acquired from a gift 
(see CPD s.v.); dakkhind simply means ‘gift’, but is common, in the Peta- 
vatthu for example, as a term for what PED calls (s.v. dakkhind) ‘a donation 
given to a “holy” person with ref. to unhappy beings in the Peta existence, 
intended to induce the alleviation of their sufferings; an intercessional, expiatory 
offering’. I assume therefore that the weaver is being said to have transferred 
merit to the dead he cremated by giving gifts to ‘the virtuous’. As Denis points 
out in a note, the force of tahim tahim is probably that these were either 
abandoned corpses or those of people who had no relatives to bury them. 

2 Mahasetthi, a ‘great’ banker or merchant. 

3 Reading saddhajivena with M2 and M4. 
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He came, walked around the shrine keeping it to his right, paid reverence 
to the eight directions, worshipped with garlands, perfumes, etc., and 
sat down there and then. 


Then another junior god came to worship, with fifty’ thousand. 
The elder saw him {and asked the same questions as before, with the 
same answers]. Sakka recounted his meritorious deed in this verse: 


He was (re)born as king Saddhatissa in the island 
offambapanni, the brother of Abhayaduttha?; serene in mind 
and respectful to the Buddha, the Teaching and the Monastic 
Order, permanently restrained in the five (rules of) virtue and 
observing the eight Precepts on Uposatha day(s),? giving to 
the virtuous, devoted to liberality, not stingy’; by the 
maturation of these deeds he was reborn in the home of the 
Thirty-three. 


He came, walked around the shrine keeping it to his right, paid reverence 
to the eight directions, worshipped with garlands, perfumes, etc., and 
sat down there and then. 


Then another junior god came to worship, with a retinue of 
sixty thousand. The elder saw him [and asked the same questions as 
before, with the same answers]. Sakka recounted his meritorious deed in 
this verse: 


ue 


1 Reading pafifidsa-sahassehi with M3 and M4. 

2 i.e. Dutthagamani, destined to be at the right side of Metteyya as his first chief 
disciple; Saddhatissa was destined to be at Metteyya’s left, as his second chief 
disciple; see DPPN s.v. 

3 Reading paficasile [for -sile] saiiamo niccam, with saffiamo (= samyamo) as 
an adjective: cp. text p. 40 line 2 and p. 50 line 4, translation p. 81 and note 3, 
p. 88 and note 2. 

4 Reading dadanam ... amaccharo, and taking dadanam as a present participle. 
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Abhayaduttha by name, a provider of the four requisites (to 
monks), he paid due homage to the Buddha, the Teaching and 
the Monastic Order; he had a relic-shrine built for the Tathagata 
and (a sprig of) the Bodhi-tree planted, gave gifts to monks for 
the sake of (transferring merit to) his mother and father,! giving 
lavishly to the virtuous and beggars. He died a reverent death? 
and was reborn in the home of the Thirty-three (gods). 


He came, walked around the shrine keeping it to his right, paid reverence 
to the eight directions, worshipped with garlands, perfumes, etc., and 
sat down there and then. 


Then another junior god came to worship, with a retinue of 
seventy? thousand. The elder saw him [and asked the same questions as 
before, with the same answers]. Sakka recounted his meritorious deed in 
this verse: 


In a former life he was a novice (monk), diligent and wise, who 
paid due homage to the Buddha, the Teaching and the Monastic 
Order; untiringly night and day he constantly provided the Order 
with hot and cold water, brooms and lamps. By the maturation 
of these deeds he was reborn in the city of the Thirty-three 
(gods). 


1 See note 1 on p. 74 on dakkhind. 

2 The story of Dutthagamani’s death and entrance into the Tusita heaven, which 
he delayed in order to listen to monks reciting, is told in the Mahavamsa Chap. 
32. 

3 Reading sattati-. 
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He came, walked around the shrine keeping it to his right, paid reverence 
to the eight directions, worshipped with garlands, perfumes, etc., and 
sat down there and then. 


Then another junior god came to worship, with a retinue of 
eighty thousand. The elder saw him [and asked the same questions as 
before, with the same answers]. Sakka recounted his meritorious deed in 
this verse: 


Born into a family of poor (people), he lived on what was given 
(to him) by others. (Whenever) he saw a monk on his alms- 
round he would stand (in front of) other people’s houses and 
alert (any) house-owner who was unaware (that a monk was 
there) with elegant words (such as): ‘master, a venerable 
virtuous (monk) is standing at the doors of (your) house, give 
generously whatever alms-food you have to this excellent 
(person)’. On hearing this the house-owner would say to him 
kindly ‘Well spoken, my friend, I will give almsfood; take 
almsfood and present it to the elder’. By speaking in this way he 
was reborn in the city of the Thirty-three (gods). 


He came, walked around the shrine keeping it to his right, paid reverence 
to the eight directions, worshipped with garlands, perfumes, etc., and 
sat down there and then. 


Then another junior god came to worship, with a retinue of 
ninety thousand. The elder saw him [and asked the same questions as 
before, with the same answers].! Sakka recounted his meritorious deed in 
this verse: 


! Denis’ text, based on M1, omits Sakka’s reply n’ eso bhante ti here, but this is 
a scribal error: it is found in M2, M3 and M4. 
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In Tambapanni Island, in Kannikarika village, he saw a stupa of 
the Tathagata! and worshipped it with a Kannikara (flower), 
and with his eyes as a lamp, his head as (a bunch of) flowers, 
his voice as incense and his mind as perfume?; by the 
maturation of this deed he was reborn in the city of the Thirty- 
three (gods). 


He came, walked around the shrine keeping it to his right, paid reverence 
to the eight directions, worshipped with garlands, perfumes, etc., and 
sat down there and then. 


Then another junior god came to worship, with a retinue of a 
hundred thousand. The elder saw him [and asked the same questions as 
before, with the same answers]. Sakka recounted his meritorious deed in 
this verse: 


Formerly he was a poor grass-cutter in Anuradhapura who 
refrained from killing, was good and established in the (Three) 
Refuge(s); he followed a proper livelihood by cutting grass and 
fire-wood. On one occasion when he had gone alone to the river 
he saw (some) silver sand; he carried it away, built a shrine and 
said happily: ‘Oh, my shrine is beautiful ! It sparkles like a 
beryl, (it) shines and blazes like a fire; (it is so) beautiful it stirs 
the heart, (it is) lovely, glorious: I worship the excellent shrine 
I made with sand, I honour it with body, speech and mind, (as 
well as ) with flowers’. He fed virtuous (monks) and gave 
(them) what he had. By the maturation of this deed he was 
reborn in the home of the Thirty-three (gods). 


1 Reading tathagatathiipam with M2 and M4. 
2 Assuming sugandhind. 
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He came, walked around the shrine keeping it to his right, paid reverence 
to the eight directions, worshipped with garlands, perfumes, etc., and 
sat down there and then. 


End of the first (section of the) story of Maleyya, dealing with the 
twelve junior gods. 


he 2c 2c 2c 2c 2h 2c 24 fe ae 


Then the noble Metteyya, the future Buddha, came down from 
the Tusita realm to worship at the shrine. He was attended by millions 
upon millions! of junior gods and goddesses, who shone with a light 
brighter than that of the moon with its thousand rays; he (himself) 
shone like a full moon in a cloudless autumn sky, surrounded by clusters 
of stars. They were (all) holding lamps, incense, perfumes and garlands.” 
His celestial radiance filled the whole city of the Thirty-three (gods) with 
light, gave off a celestial smell, and with his characteristic incomparable 
grace and charm he came to the shrine-terrace, walked around it keeping 
it to his right, paid reverence to and worshipped the eight directions, and 
sat down on the western side. Therefore it is said: 


Then the noble Metteyya (came), attended by tens of millions, 
with a hundred divine young maidens in front, a hundred behind, 
a hundred to his right and to his left. Metteyya in their midst 
was like the moon in the midst of stars; everywhere was 
illuminated by the rays of the divine maidens and of their 
jewels, like the light from ten million moons. 


1 Kotisatasahassa, ‘one hundred thousand crores’; a crore is usually taken to be 
ten million. 

2 Reading -ddini with M2, M3 and M4. I have not followed the exact order of the 
Pali here, for the sake of smooth English. 
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The elder saw the future Buddha from afar, and asked Sakka 
‘King of the gods, is this Metteyya the future Buddha ?’ ‘Yes, sir.’ 
‘King of the gods, these divine young girls coming in front of Metteyya, 
with their (shining) white rays, clothes and jewels — what merit did 
they make in former lives in the human world ?’ Sakka recounted their 
deeds of merit: 


Venerable sir, all these celestial maidens, when formerly born in 
the human (world), made merit by giving gifts and the like on 
Uposatha day; they gave white clothes, white garlands, white 
perfumes and ointments, and white food to the excellent 
Buddha’s monks. Because of these deeds of merit they are 
coming in front of Metteyya. 


On hearing this the elder praised their deeds of merit and again 
questioned Sakka: ‘King of the gods, these divine young girls coming on 
the right of Metteyya, with (golden-)yellow rays, (golden-)yellow 
clothes and wearing golden jewels — what merit did they make in former 
lives in the human (world) ?’ Sakka recounted their deeds of merit: 


Sir, all these celestial maidens, when formerly born in the 
human (world), made merit by keeping the (moral) precepts and 
the like on Uposatha day; they gave yellow clothes, yellow 
garlands, yellow perfumes and ointments, and yellow food to 
the excellent Buddha’s monks. Because of these deeds of merit 
they are coming in front of Metteyya. 


On hearing this the elder praised their deeds of merit, and again 
questioned Sakka [in a similar way, about the divine young girls to 
Metteyya’s left, with red rays, clothes and jewels]. Sakka recounted 
their deeds of merit: 
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Sir, all these divine maidens, when formerly born in the human 
(world), heard and rightly honoured the Teaching! on Uposatha 
day, and gave red clothes, garlands, perfumes and ointments, 
and red food to the excellent Buddha’s monks; they honoured 
the Three Jewels and (so) are coming on Metteyya’s left. 


{Again the elder praised their deeds and then questioned Sakka 
about the divine girls behind Metteyya, with dark-coloured rays,? etc.] 
Sakka recounted their deeds of merit: 


Sir, all these divine maidens, when formerly born in the human 
(world), heard and rightly honoured the Teaching on Uposatha 
day, and gave dark-coloured clothes, garlands, perfumes and 
ointments, and dark food to the excellent Buddha’s monks; with 
restraint, shining,* they are coming behind Metteyya. 


On hearing this the elder praised their deeds of merit, and again 
asked Sakka ‘What merit did Metteyya make that he should have attained 
such happiness ?’ Sakka’s capacity to elucidate Metteyya’s merit can be 


1 Rither taking supijitd in an active sense, as Denis suggests, or reading 
supiijetva with M3 (here and in next verses). See note 3 below. 

2 Sama, Skt. Syama can refer to a number of dark colours. Denis chooses ‘blue’, 
perhaps because, as K.R. Norman writes (personal communication) ‘other 
references to groups of people with different cloured robes, etc., usually have 
blue, yellow, red, white, which would suggest that sama might be taken as = 
nila “blue”. 

3 As Denis remarks, samyamd must be taken as an adjective here. He derives 
samvibhdata from vi-bhaj, to give a share (of), and says that this, like supujita in 
the previous verses, is a past participle used actively. The past participle passive 
from vi-bhaj is usually vibhatta, however, and I prefer to derive the form from 
vi-bhda, to shine. K.R. Norman suggests (personal communication) that supijita 
may be metri causa for the absolutive supijitva. 

4 -opamaya ca pafinidya pakasetva, literally ‘elucidating it with an understanding 
comparable to ... ’. I have broken up the long Pali sentence, which is not 
without linguistic problems, into more manageable English. 
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compared to a hare (trying to) cross the ocean, or a blind man (trying to) 
climb a mountain, but he elucidated it briefly (as follows): there are three 
(types of future Buddha), called those who excel in faith, those who 
excel in wisdom, and those who excel in energy; Metteyya is one who 
excels in energy.! (All) future Buddhas, by means of the three-fold good 
conduct (consisting in) control of body, speech and mind, accumulated 
over many ages,’ fulfil thirty perfections altogether: ten (ordinary) 
perfections, ten higher perfections, and ten perfections in the ultimate 
sense. The perfection of generosity comprises the sacrifice of wealth, 
children and wife [= ordinary perfection], the sacrifice of (one’s own) 
limbs (= higher perfection] and the sacrifice of (one’s) life [= perfection 
in the ultimate sense]; and correspondingly (there are three levels of) the 
perfections of morality, renunciation, wisdom, energy, patience, truth, 
resolution, loving-kindness and equanimity. He spoke these verses: 


The merit which Metteyya the future Buddha made over and 
over again — not (even) the excellent omniscient Buddhas could 
describe it (all) — cannot be told (even) partially, just as a hare 
crossing the ocean or a blind man climbing a mountain would 


1 This classification of bodhisattvas would seem to be a Southeast Asian 
invention, found elsewhere in published Pali texts only at the very end of the 
Dasabodhisattuddesa (Martini (36): text p. 335, transl. pp. 367-68), where it is 
associated with three kinds of person, from a group of four, found in earlier 
literature (A II 135, Pp 41, Nett 7). The alternative version of this section cited 
in Appendix A from M3 says that Metteyya was ‘one who excels in faith’, 
although Denis gives no alternative for thamadhiko in the following verses from 
that ms. 

2 Reading anappakappopacita-kdyavacimanopanihita-tividhasucaritena. 

3 There is a certain amount of confusion in different texts as to which actions 
constitute which level of the perfections. This doubtless arises because the 
prefix upa- often denotes a ‘minor’ level of what it is prefixed to, whereas the 
term upaparami occurs second in the list: compare Ja I 25 and Bv-a 59 with Bv-a 
113, and cf. Cp-a 272. I follow Horner (78: 89 and note 1, 162-63) in taking 
upa- in the sense of ‘superior’ (cf. CPD s.v.) or ‘higher’. 
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not attain (their) goal!: in the same way Metteyya’s merit is 
infinite, boundless, (since) he accumulated the necessary 
conditions (for enlightenment) completely, during many aeons. 
There are three (kinds of) future Buddhas: one is known as he 
who excels in energy,” who fulfils all perfections during (a 
period of time lasting) a hundred thousand aeons and sixteen 
uncountable aeons and (then) attains supreme Full 
Enlightenment; (the second) is renowned in this human (world) 
as he who excels in faith, who fulfils all the perfections during 
(a period of time lasting) a hundred thousand aeons and eight 
uncountable aeons and (then) attains supreme Full 
Enlightenment; (the third) is renowned in this human (world) as 
he who excels in wisdom, who fulfils all the perfections during 
(a period of time lasting) a hundred thousand aeons and four 
uncountable aeons and (then) attains supreme Full 
Enlightenment. The future Buddha Metteyya is known as one 
who excels in energy; he has fulfilled all the perfections during a 
hundred thousand aeons and sixteen uncountable aeons and has 
been reborn in the Tusita (heaven): when he dies from that 
body (and is reborn on earth) he will attain Full Enlightenment. 


While the elder was conversing thus with Sakka, Metteyya 
came, walked around the shrine keeping it to his right, paid reverence to 
the eight directions, worshipped with garlands, perfumes, etc., paid 
reverence with the five-fold prostration, and sat down on the eastern 
side. The future Buddha saw the elder sitting down there, paid reverence 
to him and asked ‘Where have you come from, venerable Sir ?’ ‘I have 


1 This is clearly the sense of patittha here, although it is an unusual use of the 
word. Similarly, the general sense is quite clear in the sentence as a whole, 
despite the inelegant syntax of the Pali. 

2 In the prose version viriya appears here in place of thama; they can be regarded 
as synonyms. 
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come from the Rose-Apple Island, great king.’ ‘Venerable Sir, what is 
happening among the human beings in Rose-Apple Island ?’ The elder 
answered his question by saying: 


Everyone there lives according to their (past) deeds, rich and 
poor, happy and unhappy, attractive and unattractive, long- 
lived and short-lived. The rich are few, the poor are many; the 
happy are few, the unhappy many; the attractive are few, the 
unattractive many; the long-lived are few, the short-lived many. 
Human beings are few, there are more animals; that is why I 
say that everyone lives according to their (past) deeds. 


The future Buddha heard what the elder said (and asked) ‘Sir, do 
the human beings in Rose-Apple Island make much merit or demerit ?’ 
‘Great king, those who make merit are few, there are more who do evil.’ 
‘Sir, how do they make merit ?’ He explained ‘Great king, some human 
beings in Rose-Apple Island give alms, some preserve morality, (or) 
give the gift of The Truth, keep the Uposatha day(s), make images of 
the Buddha, build monasteries or residences (for the Order), give rains- 
residences, robes, almsfood (or) medicine, tend the Bodhi-tree, build 
stiipas, shrines, parks (for the Order), causeways (or) walkways (for 
meditation), dig wells (or) canals, give (the monastic) requisites (or) the 
ten-fold gift,! look after their mother and father, offer sacrifice for the 
sake of dead relatives, worship the Three Jewels, have their son enter 
the Monastic Order (as a novice),? or worship the Buddha-image: the 





1 Lists of gifts, varying in number, are found in the texts (e.g. A IV 239, Nidd I 
373, Nidd II 233; the number ten is given at Pv-a 7); without citing a source 
Denis gives food, drink, lodging, clothes, vehicles, garlands, ointments, 
perfumes, seats and lamps. 

2 All mss. apart from M2 add here keci dhammaputtam pabbdjenti, ‘some have a 
son in the Teaching [?] enter the Monastic Order (as a novice)’, which I do not 
understand. Perhaps dhammaputta refers to a novice, and the verb is repeated in 
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human beings in Rose-Apple Island do all these deeds of merit, according 
to their capacity, their strength and their inclination’. ‘Sir, when the 
human beings in Rose-Apple Island make merit in these ways, what 
wishes do they make ?’ The elder recounted! their aspirations in these 
words: 


Your Highness,? when they make even a (small) measure of 
merit, or cause others to make merit, or transfer their merit to 
others, they make an aspiration for enlightenment (in relation) 
to you: “by the merit acquired through giving, morality and the 
like, may we gain sight of the Buddha Metteyya himself, (and) 
while the Buddha Metteyya is not reborn (on earth, but remains 
in heaven) worshipped by the gods, may we, moving through 
rebirths, never go to a hell’. In this way the human beings in 
Rose-Apple Island, everywhere and always, make merit and 
then make an aspiration with regard to you. 


The future Buddha, joyful to hear (this) news of human beings 
in Rose-Apple Island, said ‘Sir, let everyone who wishes to see me 
when I have attained Omniscience listen to a complete recitation in one 
day of the Great Vessantara Birth-Story; if they worship with a 
thousand lamps or a thousand lotuses, a thousand blue lotuses, blue 
water-lilies, Mandara-flowers, flax-flowers, a thousand banners, 
parasols, flags or vehicles, and bring everything to worship the 
Teaching, they will attain arahantship along with the analytical insights 
at the time of my Enlightenment (and) in my presence’. Then he 


error for upasampadenti; the phrase would then refer to monks ordaining their 
novices in the second and higher Ordination. 

1 Reading kathento with M2 and M3. 

2 The vocative deva, literally ‘god’ applies directly to Metteyya in his present 
birth in the Tusita heaven; since it is also regularly used as a form of address to 
kings, in the light of Maleyya’s having previously called him ‘great king’ 
(maha@raja) | adopt this rendering here. 
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recounted how evil humans would not attain the sight of his 
Buddhahood, in these verses: 


(Those who) violently mistreat nuns, make a schism in the 
Order, commit the five actions which bring immediate 
retribution,! destroy a stupa or Bodhi-tree,2 murder a future 
Buddha or take away the peace of the Order: (these) wicked and 
negligent beings will not be in my presence. 


The elder listened to these words and said ‘Great king, what 
you said was good ! I will recount (it) to the human beings in Rose- 
Apple Island. But when will you become Buddha ?’ ‘Sir, the dispensation 
of Gotama Buddha will last five thousand years and (then) disappear. 
When it has disappeared there will be an abundance of bad actions in the 
world. Even the word ‘good’ will not exist — how much less the 
occurrence of good (actions) !| Gradually human beings will lose (all) 
conscience and (sense of) shame, breaking (all) rules: they will not 
consider ‘this is my mother, my daughter, my sister or grand-daughter’, 
and will be (as) shameless as goats, sheep, chickens, pigs, jackals, dogs, 
and the like. Then gradually, because of their abundant bad actions, from 
(having) a lifetime fixed at a hundred years, human beings will 
deteriorate and (come to) have a lifetime of ten years. When there is 
taking and giving in marriage> between five year old boy(s) and girl(s), 
then will occur an ‘intervening period of the sword’. Men will regard 
each other as animals; whatever they (can) grasp in their hands* will 
become a weapon like a two-edged (sword) or a single-edged razor, (and) 
they will kill each other. The wise among them, as soon as they hear of 





1 These are: matricide, parricide, killing an Arahant, causing a Buddha to shed 
blood, and creating schism in the Order. 

2 Reading bodhifi ca chedaka with MS. 

3 Reading avahavivaho with MS. 

4 Reading with MS yam yam hatthena gahitam tan tam ... . 
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the destruction, will go to the mountains and hide by themselves; all the 
rest apart from them will attack and destroy each other within seven 
days. When the seventh day has passed, they will come out, each one 
from his hiding-place, embrace each other and come into harmony with 
each other, (saying) “let us do good, and abstain from killing, from theft, 
sexual misdeeds, lying, intoxicating drink, speech which is malicious, 
harsh or frivolous, from envy, ill-will and wrong views — let us make 
merit !’ (And so) they will make merit. Those who live ten years will 
have children who live for twenty; and as human beings make more and 
more merit, their children will gradually live for thirty, forty, fifty, 
sixty, seventy, eighty, ninety and a hundred years. Children will 
gradually live for two hundred years, (then) three, four, five, six, seven, 
eight and nine hundred years, (and then finally) a thousand. Gradually, 
the children of those who live a thousand years will live for two 
thousand; (then) for three, four, five, six, seven, eight, nine and ten 
thousand. Then human beings will practice religion still more, and will 
live for a hundred thousand years; as they practice religion still more, 
there will be those who live for millions and millions of years’; practising 
religion still further than this, they will live for an incalculable amount 
of time. Then old age and death will not be known among (these) beings; 
but again they will become negligent, and their length of life will 
diminish.? From (having) an incalculable length of life, men will 
deteriorate and (come to) have a lifetime of millions and millions of 
years?; from then they will gradually deteriorate (until) they have a 
lifetime of ninety thousand years; from then they will gradually 
deteriorate (until) they have a lifetime of eighty thousand years. At that 
time it will rain (only) in the middle of the night, every fortnight, ten 


! Reading kotisatasahassayuka with MS; literally a hundred thousand crores; on 
Koti see p. 79 note 1. 

2 Assuming ayu parihdyissati. 

3 Assuming (vassa-)kotisatasahassayuka, as at M5 above; see note 1 above. 
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days or five days, increasing the fertility of the earth.’ The Rose-Apple 
Island will be prosperous (and) continuously filled with flowers, fruits, 
thickly-clustered garlands, and trees; (it will be) crowded with villages 
and towns (only) a cock’s-flight (apart), free from thieves and robbers, 
without (any) grasping at (wrong) views, (and) blazing with royal cities; 
(it will be) replete with all treasures, happy, with abundant alms-food 
and at peace, replete with great amounts of food and drink, hard and soft 
food, fish, meat and the like, prospering with wealth and possessions. 
The reservoirs will be everywhere filled with beautifully soft water. 
Then, sir, husbands and wives will enjoy the pleasures of the five senses 
without arguments or anger; farmers, traders, and the like will live 
happily without (needing to) work; men and women will not (need to) 
spin thread or weave the loom, (but) will wear celestial clothes. Men will 
be content with their wives, and women with their husbands; 
restrained,” men will not commit adultery nor women make another man 
their husband, (but) they will be loving and pleasant to one another. No- 
one will stir up quarrels because of villages, towns, wealth, crops, 
fields, property or soil; all human beings will be handsome, with 
beautiful bodies, (and will be) loving and pleasant to each other. Crows 
will become friendly with owls, cats with mice, deer with lions, 
mongooses with snakes, lions with deer, and so on: in this way all 
animals which are (usually) enemies will be friendly to each other. Then, 
from one grain of self-growing rice (will come already-)husked grains: 
two thousand two hundred and seventy cartloads will be (for them as 
easily had as) sixteen ambana-measures and two tumba-s.> Then I will 


1 Literally ‘the nutritive essence of the earth’, pathavirasa (spelt thus in text); it 
is said that seeds take up this ‘earth-essence’, along with liquid, or ‘the nutritive 
essence of water’ (sineha, aporasa) to produce growth: S I 134, AI 32, V 213, 
Spk I 250, Pj II 5-6, etc. 

2 Again, assuming samyama is being used adjectivally. 

3 | translate the text of M5, cited here by Denis but occurring in that ms. after 
the sentence ‘farmers ... will live happily without (the need to) work’. Similar 
sentiments are expressed at Anadg vv. 27-29, and for the interpretation here see 
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listen to the entreaty of the gods and Brahmas living in the ten thousand- 
fold world system; I will make the Five Considerations, as to time, 
place, continent, family, and age-limit of the mother; (and) I will come 
as Buddha to the human world.’ When he had said this, in order to praise 
his own perfections he said: 


During a hundred thousand aeons and sixteen incalculable aeons 
I fulfilled the perfections variously, acting! as a future Buddha 
excelling in energy, and gave gifts?: when I attain omniscience 
no-one will be deformed. Putting ornaments on my head and 
ointment on my eyes I gave to beggars for millions and millions 
of years: when I attain omniscience no human being will be 
blind. Ornamenting all parts (of my body) I gave a complete 
gift: when I attain omniscience, no-one will be deformed. I told 
no lies and did not deceive anyone who asked (me for 
something): when I attain omniscience, no human being will be 
dumb. When I heard the Teaching I was glad, and I listened to 
what supplicants said: when I attain omniscience, no human 
being will be deaf. I looked at virtuous supplicants with loving 
eyes: when I attain omniscience, no human being will be blind. 
With upright body I gave gifts and the like at the proper time: 
when I attain omniscience no human being will be humpbacked. 
I gave beings medicine(s) and got rid of? the danger (from 

disease): when I attain omniscience, then beings will be in good 
health. I practised loving-kindness, destroying beings’ fear and 





Leumann (19) ad loc. The Anag reads ambanam solasam, ‘one sixteenth of an 
ambana’. 

! Reading caritva with M2. 

2 As Denis notes, the forms and tenses of the verbs in these verses are odd. The 
translation assumes all Metteyya’s assertions about himself refer to the past, 
and all predictions about others refer to the future. 

3 Reading vinodayi with MS. 
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terror: when I attain omniscience, then there will be no Maras.! 
In a pleasant way I gave pleasing food and drink: when I attain 
omniscience human beings will be prosperous. In a pleasant 
way I gave pleasing clothes: when I attain omniscience human 
beings will be handsome. I gave to supplicants pleasing 
vehicles, elephants, horses, chariots, palanquins and litters: 
when I attain omniscience human beings will be happy. I freed 
beings from bondage, from hatred and suffering: when I attain 
omniscience, living beings will be free. I practised loving- 
kindness equally to friend and foe: when I attain omniscience, 
the ground will be even. I made supplicants happy with food 
and wealth: when I attain omniscience rivers will be full of cool 
water. 


(Then Metteyya said this:)? 


When they have done any (act of) merit human beings, full of 
fear of rebirth, aspire to (see) me; I will free them from 
existence. I will cause (them) to cross to the further shore of 
the world, (this world) whose fearful origin is ignorance, which 
is entangled in the net of delusion and carried away by the four 
floods. I (will) teach? the way to liberation to those who are 

smeared with the dirt of defilement, who follow after the thief 
(which is) craving, and have gone astray in (all) the regions of 
rebirth; I will teach the way to heaven to beings in the hells 
(called) Safijiva, Kalasutta, Tapana, Patapana and Avici. I will 
cut from (their) bondage beings who are bound by the ties of 
ignorance and caught in the net of craving, and make them 


1 Yara, literally death, is a name given to various phenomena and gods, all of 
which/whom are malevolent in some way; see DPPN s.v. 

2 This is found only in M3, but marks a natural break in the verses. 

3 The verbs in this sentence and the next are in the aorist. 
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attain nirvana. The city of nirvana, without old age or death, 
has a fence of wrong views and a door bolted by the sixty-two 
views: with the key of the Eight-fold Path I will open up (this 
door) for beings. I will give the medicinal stick of wisdom to 
beings whose sight is spoilt through being covered with the 
darkness of lust and hatred, and clean their eyes. I will give the 
excellent medicine of understanding to beings who are sick with 
grief, who suffer much, and who are oppressed by old age and 
death,! and (so) cure (them). I will suffuse with the light of 
understanding (the world) with its gods, asuras and humans, 
gone astray in the darkness of delusion,” and take away the 
darkness. I will raise from hell those who are falling, helpless 
and without refuge, into the hells, and show them the way to 
the further shore. 


When he had said this the future Buddha told (the elder): “Sir, 
recount to human beings what I have said’. With his shining hands in 
the form of a hollow lotus-bud (made) by putting his ten finger-nails 
together, and putting the shining afijali-greeting (thus made) firmly to 
his forehead, (itself) like a well-washed plate of gold, he walked around 
the delightful sapphire Cilamani-shrine, paid reverence to the eight 
directions and made a fivefold prostration, and took leave of the elder; 
escorted by millions and millions of junior gods and goddesses, shining 
like a full moon, risen to the top of the sky freed from masses of dense 
cloud (and) surrounded by clusters of stars, he went to the Tusita city. 
So it is said: 


Thus the supremely beautiful Metteyya worshipped at the 
excellent shrine, again paid reverence, and left keeping his face 





1 The epithets here must be taken to refer to ‘beings’, although they are in the 
accusative singular and not genitive (used for dative) plural. 
2 Again, the grammar is faulty here, although the sense is clear. 
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towards (the shrine).! And all the celestial maidens worshipped 
at the excellent shrine, paid reverence to the eight directions and 
left (likewise). Just as the moon shines on an autumn full moon 
night, so the noble Metteyya shone among the gods. Like a lion 
among deer, a bull among cows, a Garuda among birds, so was 
he among the gods. Like Meru among mountains, adorned with 
the seven jewels, a Universal Emperor among men, so was he 
among the gods. The Paricchattaka? among trees, the lotus 

among flowers, beryl among gems, so was he among the gods. 
Like fire at the top of a mountain, like refined gold, surpassing 
all the gods he shone with the fire of his beauty. Going to the 
Tusita realm, surrounded by gods, he experienced divine 
happiness and caused beings to rejoice? for a long time. 


The elder’ (possessed, as if he) was adorned with a multitude of 
ornaments, unlimited good qualities, such as the four perfect virtues — 
the supreme virtue of restraint by the Monastic Rule, the virtue of 
sense-restraint, the perfect virtue of right livelihood and the virtue of 
dependence (only) on the four requisites (of the Monastic Life). At the 
same moment (as Metteyya left) he paid reverence to the Ciilamani- 


1 Pitthito, lit. ‘backwards’. 

2 A tree in the Tavatimsa heaven. 

3 Taking pamodati in the sense of the causative pamodeti; perhaps the text 
should be emended. 

4 The Pali has a single long sentence here, beginning with ‘at the same moment 
(as Metteyya left)’; I have changed the long string of epithets applied to 
Maleyyadeva and to the golden swan into separate sentences. M3 has a different 
and shorter ending section, reproduced in Appendix C. The sense is much the 
same, but it adds in the last sentence of the prose: ‘whoever listens attentively 
[assuming sunanti sakkaccam] to the Vessantara (Jataka), taught by the 

Conqueror, and whatever benefactors make merit and (practise) morality and the 
like, (they will all) hear [assuming sunanti, used for the future tense] the 

excellent Happy One Metteyya, (their) support [taking passayam as equivalent 
to apassayam]). 
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shrine and took leave of Sakka, king of the gods. He travelled along the 
path of rebirth! which is the origin of sufferings such as birth, old age 
and death, which have their home in numerous forest thickets crowded 
with various trees and forest creepers such as the extremely strong 
(trees and creepers of) lust, craving and wrong views.” He shone like a 
golden swan whose supreme, outstanding body had a head guarding the 
threefold knowledge, wings of the fourth meditation level, two excellent 
lucky feet of the beautiful, shining bases of supernatural power, and the 
entire plumage guarding the eight liberations, the analytical knowledges 
and the worldly and super-worldly confidences. He descended from the 
realm of the Thirty-three, came to Rose-Apple Island, and with the 
incomparable grace natural to a disciple (of the Buddha)? went for alms in 
villages, towns and royal cities. So it is said: 


Then the elder (Maleyya-)deva took leave of the king of the 
gods, paid reverence again at the shrine and came down from 
heaven. He shone like a golden swan as he came again to the 
human (world) and went for alms in towns and royal cities. 


As he returned for alms he announced to the people of Rose- 
Apple Island the news of Metteyya. When they heard what the elder said 
people were glad and made merit through giving and the like: at the end 
of their lives they filled up the divine worlds. The poor man who had 
given the eight blue lotus flowers remembered that gift of lotuses all his 
life; when he died (he went) from the human world and was reborn in the 
realm of the Thirty-three, in a blue-lotus palace inlaid with seven jewels, 


1 i.e. he returned to earth from heaven. 

2 There is probably a pun intended here between vana- as ‘forest’ and vana as a 
synonym for tanhd, ‘craving’. The image is of Maleyyadeva returning from 
heaven like a swan through a forest, both of which are metaphorically 
elaborated. 

3 i.e. not the same as the ‘grace’ or ‘charm’ of a Buddha, Buddha-lilha. 
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crowded with celestial maidens and ringing with the sound of dancing, 
singing and the five kinds of musical instrument. As he walked lotuses 
of five colours (appeared to) receive each foot; the odour from his mouth 
pervaded the entire city of the gods like the perfume of a lotus. The gods 
and goddesses smelt the lotus-perfume and followed after him; they all 
saw a lotus receiving each foot, and told Sakka, king of the gods. When 
he heard their tale he was delighted, and went there (to him) and asked 
‘God, what deed of merit did you do in the human world to obtain such 
happiness ?’ He listened to what Sakka said and replied ‘King of the 
gods, formerly in the human world I lived in Mithila supporting my 
mother; I was a young man called Pinguttara.'! One day I went to a 
certain pond to bathe. When I had bathed there I saw eight blue lotus 
flowers; I took them and gave them to a certain elder. Because of that 
gift of blue lotuses I have been born in a blue-lotus palace; as I walk 
lotus flowers come into existence at each step, my eyes are like blue- 
lotus petals, my body has an odour like that of a blue lotus, and I am 
born (here) as the junior god named Blue-lotus’. When Sakka heard this 
he became joyful and glad; he took blue-lotus flowers and worshipped at 
the shrine of the Buddha. The junior god Blue Lotus is still there today. 
So it is said: 


To enjoy (the result of) that merit, and divine happiness, in a 
future birth in the presence of Metteyya — this is the result of 
a gift of flowers. Therefore the wise man who aspires to be in 
the presence of Metteyya should practice alms-giving, morality 
and the like. Whoever remembers the future Buddha’s words 
and does any act of merit, will gain the advantage of seeing 
Metteyya, and will in the future make an end of suffering; 


1 J VI 347-49 tells a different story of a young man from Mithila, in north India, 
with this name; perhaps the Maleyyadevattheravatthu has borrowed the names, 
although this is clearly the same person as at the start of the story, in Kamboja 
village, Rohana, Sri Lanka. 
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(before then,) moving on through rebirth, that person will not 
go to hell. 


End of the expository account of the Elder Maleyyadeva. 


(This) will be a cause of (attaining) nirvana in the future !! 


ABBREVIATIONS 


Abbreviations for titles of Pali texts are those of the Critical Pali 
Dictionary 


Childers = R.C. Childers’ Dictionary of the Pali Language 
CPD = Critical Pali Dictionary 

DPPN = Dictionary of Pali Proper Names 

HOS = Harvard Oriental Series 

PED = The Pali Text Society’s Pali-English Dictionary 


PTS = Pali Text Society 


1 Denis states that in M1, the only ms. in which it occurs, the word bhavissanti 
[for bhavissati] seems to have been written later, to complete the verse. 
Presumably the ‘cause’ for attaining nirvana here is copying the manuscript 
and/or listening to its being recited. 
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NIBBANASUTTA: AN ALLEGEDLY NON- 
CANONICAL SUTTA ON NIBBANA AS A 
GREAT CITY! 


The pages that follow carry a preliminary edition and 
translation of the Nibbanasutta, an “allegedly non-canonical”? Pali text 





1 This is a corrected and revised version of the edition and translation of the 
Nibbanasutta that was published as “The Sutta on Nibbana as a Great City” in 
the commemorative volume for the Ven. Hammalava Saddhatissa, Buddhist 
Essays: A Miscellany, edited by Pollamure Sorata Thera, Laksman Perera, and 
Karl Goonasena (London: Sri Saddhatissa International Buddhist Centre, 1992), 
pp. 38-67. 

I would like to acknowledge the assistance I received from Professor 
G.D. Wijayawardhana, Steven Collins, Jacqueline Filliozat, and P.B. 
Meegaskumbura in the preparation of this edition and translation. All read over a 
preliminary transcription of the manuscript and each made many suggestions for 
improving the text. Professor Wijayawardhana’s and Steven Collins’ comments 
also aided me in translating the text. P.,B. Meegaskumbura made many helpful 
comments on the introduction. It was, however, only through the generosity 
and kindness of Jacqueline Filliozat that this edition was even possible. She made 
a copy of the original manuscript available to me and also made it possible for me 
to learn how to read mail script. Finally, she compared my initial transcription 
with the original manuscript and made a number of improvements in the reading 
of the manuscript itself. 

2 use this appellation to refer to texts which begin with the standard phrases of 
a sutta — “Evam me sutam. Ekam samayam ...” — but are not found in 
standard editions of the Pali canon. The term comes from K.D. Somadasa, who 
uses it in his Catalogue of the Hugh Nevill Collection of Sinhalese Manuscripts 
in the British Library (London: The British Library, and Henley-on-Thames: Pali 
Text Society, 1987), Vol. I, p. 27. I prefer this label to the alternative 
designations “apocryphal” or “counterfeit”, since it is less likely to pre-judge the 
whole issue of the status of such texts; see Charles Hallisey, “Tundilovada: An 
Allegedly Non-Canonical Sutta,” Journal of the Pali Text Society, XV (1990), 
pp. 156-58. The use of the term “apocryphal” for texts whose inclusion in the 
Canon might be contested has been popularized by Padmanabh S. Jaini; see 
especially “Akadravattarasutta: An ‘Apocryphal’ Sutta from Thailand,” /ndo- 
Iranian Journal, 35 (1992), p. 193. The label “counterfeit Sutta” has been 
applied to the Dasabodhisattuppattikatha by the Ven. H. Saddhatissa (The Birth 
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